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1. In the years after World War Il the doctrine of God has gradually
become the focus of atteniion for both theologians and ordinary church
members. The number of books published on this subject has become
staggering, in particular during the last decade. There are several reasons
for this special interest in this doctrine. '

{d) We find ourselves right in the midst of an accelerating process of
secularizaiion. In the Western world, but increasingly also in the non-
Western world (in particular in the big cities and among the younger
generation), belief in God is no longer the natural presupposition of life,
More and more people ask themselves the question, "Who is God?” Others
go even further and ask, “Is there a God?” Others again have taken the next
step and abandoned all faith in God as an antiquated illusion,

(b) Many leading philosophies and ideologies of our fime are inten-
tionally and. brutually atheistic. They not only reject the idea of the
existence of God, but also vigorously oppose all religion and in particular
the Christian religion. Communism, e.g., which has about one-third of the
world population in its jron grip, is based on an atheistic philosophy and
tries to eradicate all religion by meéans of propaganda and persecution.
In the sorcalled “free world” the thinking of many people, both scientists
and non-scientists, is deeply influenced by the philosophy of evolutionism,
which by definition has no place for the idea of God as the Creator and
Supreme Ruler of the universe. One of the main schools of psychology,
behaviorism {e.g.; B. F. Skinner) not only rejects the idea of God, but also
regards man as a being entirely determined by his inherited nature and by
his environment. .

(¢) The encounter of Christianity with the other world religions has
also brought the doctrine of Ged into new prominence. Those who live
in a pagan couniry daily rub shoulders with adherents of other religions.
Bui also on a global scale a new “dialogue” has started between Chris-
tianity and the other world religions. The latter ali have their own con-
ception of the Godhead and increasingly they challenge the Christian view
of God, in particular the Christian doctrine of the Triune Ged. '

2. In this paper we take owr starting point in the biblical doctrine of
God. We realize that by doing this we take a fundamental decision, It is
not only a personal decision of faith, but also a theological decision of
far-reaching significance.

Theoretically we could follow another pathway. We could, by means
of an apologetic argument, try to lay a philosophical foundation and then
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proceed to discuss the biblical doctrine of God as the building to be erected
on this foundation. We believe, however, that such an approach is contrary
to the nature of the Christian faith. In fact, we must go further and
say that it is excluded by the biblical message itself. OQur God is not.
the god of the philosophers (Pascal), but the God of Abraham, Isaac,
and Jacob — the God who is the Father of Jesus Christ.. Of him one
can speak only from within the circle of faith. Or to put it in another,
way: everyone who wants to speak of God has to start with God's
own self-revelation as recorded in Scripture. _ :

. This starting point means that we reject every possibility of develop-
ing a so-called “natural theology” as a siepping-stone towards a “revealed
theology.” Since .the Middle Ages, especially since Thomas Aquinas,
the “church father” of the mediaval church, such a “natural theology,”
based on the so-called proofs for the existence of God, has been very
popular, not only in Roman -Catholic theology, but at times also in
Protestant theology. The Roman Catholic Church even went so far as
to make it.the official doctrine of the church, when at the First Vatican
Council (1870) it declared. “to hold .and. teach. that God, the beginning
and end of all things, may. be certainly known by the natural light of
human reason by means of created things,” yes that he can “be known by
every one with facility, with firm. assurance, and with no- admixture of
error” (Creeds of Christendom). This view also -explains the generally
favorable attitude of the Roman Catholic Church toward other religions
which are seen as a “preparation” for the Gospel. In some of these other
religions themselves, the proofs for the existence of God also, play an
important part, e.g., in Islam. ' L : L

There is, however, no basis for this approach in Scripture. To be
sute, Scripture does teach that there is a general self-revelation of God,
going out to all men. through nature, history and man’s own conscience
(cf. Psa. 19:1ff.; Rom. 1;8ff.; 2:14, 15; Acts 14:17, 17: 26ff), but this
general revelation never leads to true knowledge of God on the side of
sinful man. Paul clearly states concerning the Gentiles of his.day that
they “suppress the. truth” of this revelation (Rom. 1:18), “For although
they knew God they did not honor him as God or give thanks to him,
but they became futile in their thinking and their senseless minds were
darkened. Claiming to be wise, they became fools and exchanged the
glory of the immortal God for images resembling mortal man or birds
or animals or reptiles” (vv. 21-23), This negative view of all human
religion (including the sc-called higher religions) is not contradicted by
the words of the same apostle in Acts 17, for even there, although he
approaches his listeners.in a very positive way, he clearly statés that
they do not know the God who made the world and everything in it
(Acts 17:23, 24). It is only through God’s special revelation that man can
know God, as be really is. Apart from this revelation. man gropes in
darkness and all his-imaginations, however beautiful in themselves,
are futile and do not lead to true knowledge of the true God. . _

3. Whothen is God according to the Bible? In the Scripture of the
Old.- Testament, Israel’s prophets, inspired by the- Holy -Spirit, have
recorded the revelation of God as it came to the. covenant people. of
old. The Old Testament, in the form-in which it has been handed down
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o s, starts with the proclamation: “In the beginning God created the
heavens ‘and the earth” (Gen. 1:1). This i not just a gendral statement
about somie great srchitect who stands behind all that is visible to the’
human eye, but it is the" confession Tsrael makes aboul him ‘whoin it
had leained to know as the gredt Redeemer of his people, Y alweh, the
covenant-God of Israel, of whom it confessed in-the “Shema” {Tsrael's
Creed), “Hear, O Israel: The Lord dur God is one Lord™ (Deut, 6:4),
it the Creator. Especially in the second part-of the ‘book . of Isaiah
it is emphasized that Yabweh is the Creator. All the other gods are
only the products of man’s mind and hands (Isa. 40:19ff.), - But' “the
Lord is the everlasting God, the Creator of the ends of the earth” (v, 28).
He is the Lord and there is no other (45:6). *Thus says the Lord who
created the heavens (He is God!); who foried the earth and made it
{He established it . . .}, “I am the Lord and there is'no other” (v, 18).

In the ‘beginning of all time he created the heavens and the earth.
This means first of all that God is-in no way dependent oy thie creation.
He is not eternally co-existent with the creation, but he; thé ‘eternal
God, preceded the creation which he made. He did not need the’ crea-
tion -either. The act of création is not'a “necessary” but a “frée” act of
his divine will and power. He is therefore not in any way Hmited by the
creation, but transcends it in his eternal glory. There is in Israel's faith
not @ trace of panthéism. He, the eternal God, is 5o great, so far beyond
his creation that even “heaven and the highest heaven cannot contain”
him {1 Kings 8:27). SRR ) o -

" In the Old Testament it is in particular the attribute of God's
holiness that emphasizes this unique transcendence of God, This atiri-
bute not orily indicates that God is pure and far removed from all sin
(the ethical aspect), but also and primarily that he is wholly other, the
Majestic One, bsforé whose face not only sinful men trémble (Exod.
19; Isa. 6:5), but the holy angels as well-(Isa. 6:2, 3).

And yet this very same God maintains a contiriious relationship with
his creation, There s no trace of deism either inthe Okl Testament;
God, the transcendent Creator, i$from moment to moinent involved in
the existence and history of his creation. In one of the Reformation
confessions, the Belgic Confession of 1563, we read: "We believe that
the same good God, after he had created all things, did not forsake them
or give them up to fortune or chance, but that he rules and governs
them according to his holy will so that nothing happens in this world
without his appointment”™ {article 13, Creeds of Christendom).

4, God the Creator of all that exists established o special reldtionship
with man, the creaturé that, according to Genesis, was called into being
on the last “day” of creation. Genesis 1 clearly indicates the special
place of man within the whole structure of creation by the fact that his
creationn was preceded by a special “council” of God, in which God
decided to create a being “in his own image, after his own likeness”
{Gen. 1:26). “So God created man in his own image; in the image of
God he created him; male and female he created them” (1:27). -

in the course of history many heavy tomes have been written on
this topic of man being in the image of God. Undoubtedly this expression
points to the secret of man’s being. But what does it mean?
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It has often been explained as indicating the rational and moral
nature of man. In other words, it would be indicative of some inkerent
quatities, which distinguish man from the. animals. It is to be questioned,
poyzever-, whether such an explanation does justice to the expression -as
it s used in Scripture. The expression is a form of pictorial language
which indicates 4. special relationship between God and. man, namely,
the relationship of a father and his child (cf. Gen. 5:3) To hive in such
a rela‘tionship man does need certain qualities (such as rationality ‘and
morality), but these qualities. themselves do not constitute the image
(cf_. the fact that angels, who do possess the same quaiities . are not.
children of God, but servants!). The “image” presupposes-the qualities
but at the same time transcends them. It points to the very special
relationship with: Ged, into which man was created: the relationship of
achild who may call God his Father. TR : :

Here we find also the essential difference between man and the
animals. The animals too are called into being by God and thus live in
rei‘atienship with him, but-they ave not aware of it. Man is called into
being, in order to live conscicusly “coram Deo,” before the: face of God.
}f'es, we may even go a step further and say that man is called into being
in order to live with God:and to respond to his divine Word. The. deepest
secret:Of ‘man is that he is a “responsive” and therefore a “responsible”
b?mg. Or to put it in biblical language: man is created by God io be,
his -covenant-pariner and -to lve with God in a relationship of love. In
order o be able-to- do this he has to be a ratichal being. Likewise he
has to .be. a .moral beirig who is frée to respond. in love to the love of
God: This freedom is essential to man's being in the image of God. His
answer to God’s covenant-word has to be more than a mere ““echo.”
A response of love must be.a free response. At the same time this froe-
dom cannot be an autonomous freedom. True . freedom is a- freedom
that in childlike obedience listens to the word of the Father. This is
cleariy_ the meaning of the story about the tree of knowledge of good
and evil in Genesis 2. . - - :

Unfortunately man has misused the freedom given to him by God
and-.has chosen the way of autonomous freedom. Listening to the per-
suasive voice of temptation (“you will be like God,” Gen. 3:5), he “grasp-
ed the. equality with God” (cf. Phil. 2:7) and thus became alienated, not
oply from- his heavenly. Father, but also from his fellowman and from
his own nature and identity. His heart became so corrupt that he “lives
in the passions of his flesh, following the desires of body and mind”
(Eph. 2:3; cf. Gen. 6:5-7; Mark 7:21-23). As a sinner he is “dead through
the: trespasses and sins” (Eph. 2:1) and “by nature a child of wrath” (2:3).

All this does not mean‘that maxn, the sinper, is 1o longer respornsible
for his thoughts, words, and actions. He has not become an “automaton.”
The special relationship with God-into which he was created still exists
even though it is in a perverted forim. Every sinful thought, every sinful
word and every sinful action is always a sin’ against the God in whose
image he was created and for this very reason his guilt is so exceedingly
great, that without the grace -of God there is no escape for man from

eternal perdition. . Co
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5.:The great joy of the Christian message is thm.: G‘dc;_himself d,ld not
forsake man, but established a new covenant relationship, nq‘t based{pn
the fact of creation but- onihis own gracious love_. Immediately fa igr
the Fall, God speaks the promise of grace, .when--m tl}e words of the
curse addressed to the serpent he says, “I will put enmity between you
and the woman, and b’etween-your_slee?(}andshclag).seed; he shall bru1s§

: shall bruise his heel” (Gen. 3:15). ‘ ‘
yourrl“?lza:?e?élsig;; of the OId Testament is the syory of this prqmlf;e as
it is -worked out by God in the Old Testament history -of Sagivatl(}ll:.f the.
new beginning after the Flood, the calling o_f Abraham_, th'e E_xod}u:» f1:011}
Fgypt and the covenant with Israel at Sinai, the messianic sign ds. ore
sh i vid, etc, : . .
bhdc‘.l{ﬁvﬁi 1gi}ia’l“(:jlstament,.however, it becon}es increasingly clgar that.
the new covenant relationship, too, cont'mualiy.' founders through
Israel’s unfaithfulness, instead of serving their gracious Lord they'w§ri
ship the idols of the ndtions around them. Israel is as thﬁz‘ unfaith uf
wife of Hosea who gives herself o strange !overs-(Ho:s-. 1-3). “A spirit I?
harlotry has led them-astray, and they have left their God to play t e
* : 4:12). ; ; R s
harl%;le(?;;hem t)hercfore foretell a day of wrath in which fthei ‘xmfalthf:t{{
people shall perish {(cf. Amos¢ 5:18). Yet they a}so know.of a ?gmnat} .
that will survive out of this.total destruction (cf. Amos 3:12, Isa, 1.9,_
7:3, 10:20, 11:16, 28:5, 65:8-10; Ezek. 12:16; 14:22“-23; Joel 2:32; Zepci;;
3:12, 13; ete.). Gradually. the. picture of the one . Servant of- tﬁe Lord:
(the Ebed Yahweh) emerges, who will be the faithful covenar}t-partner
and who as the suffering Messiah will be the Redeemer of his people
et Tilist?é f“:I:i:)zi'centuriee.'s pass by and nothinfgjseemsfg.; hap?:n. Until the
ives that he appears in the person of Jesus of Nazare .

daygrr;;;iz tgarhis-Jevag.v of Nazarfth? According to the I}Tew Testament
he is the son of Mary, a young virgin from Nazareth_‘.‘ He is a real human
being, a being of flesh and blood (cf. John_l:lé%): The ‘Word becafllne
flesh”; also Heb. 2:14-18, 5:7-10). Yet he'a is d1ff§rent. fror‘n E‘ill. ot _e]:
human beings. The mystery of his being is his unique relatmmh_:plww.
God. In the announcement of his birth to Mary by the angel Gabriel '1t1
is clearly stated, “He will be called the Son of the Most ngl:l....h:fa‘.w1l~
be called Holy, the Son of God” (Luke 1:32, 3.4}. These exprebbl(?ns
first of all indicate that he is the promised Mevsm‘ah,_for‘they are usﬁd
here in a messianic context and refer back to similar indications in the

Qld Testament {cf. Psa. 2:7, 89:26, 27). But there are also obvious

i i i a relationship with
rtones in these expressions. They speak aI'so of a re i
g’cfd which goes beyond anything that ever existed before in the world

f m : . ) ) . . aier .
° V?’I;sen Jesus officially starts his messianic task by submitting himself

i i i foud calls him, .
baptism by John the Baptist, the voice from the ¢ :
‘t‘(I)\/It;]T)eloged Sog” (ef. Matt. 3:17), words later repeated on the Mount.

i i ls we notice that

f Transfiguration (Matt. 17:15), Thro_ughogt thev(}ospe '
ge h;mzelfgis well aware of this unigue relationship. He knows himself to
be sent by God (cf. Matt. 10:40; Mark 9:37; Luke 9:48; 10:16). He (f‘alls
God “Abba,” which means “Daddy” (Mark 14:36). He even says, “He
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who has seen Me, has seen the Father (John 14:9), and:““T am in the
“Father and the Father is in Me" {John 14:11)." - S
Yet'it-is not until his resurrection from the dead .and the outpauring
of the promised Spirit that the disciples fully realize how unique his
relationship with God was, This was more than an extra-ordinary human
relationship with God, his Sonship was even more. than a messianic
Sonship, His Sonship was so unigue that he was no less than the erernal
Son of God who had “come into- the flesh™ (I John 4:2). He was the
revelation of God, because in him we meet with- God himself. “What
men saw in Jesus is eternally in‘the Unseen, and he.‘who came from God
and went to God' is the Son inseparable from the Father.”. o
Likewise the disciples, after. Pentecost, when they experienced the
presence of the promised Spirit, began to realize that in this Spirit they
had to do with God himself. He -was not just a gift from God, but God
himself dwelling in them, ' : o
7. In this way the Christian doctrine of the Triune God gradually
developed. In its full-fledged form it is not yet found in the New Testa-
ment. Yet it may be called a biblical- doctrine. We think here of a
-useful-distinetion: made by Arthur W. Wrainwright in his excellent book
“The Trinity'in the New Tesiamens” (1962). He points out that the term
“doctrine” can be taken in a twofold sense. First, it can: be taken as a
“formal. statement of a position.” In this sense-the doctrine of. the
Trinity is not found in the Bible. “There is no formal. statement of
trinitarian doctrine in the:New Testament as there is.in the Athanasian
Creed or in Augustine’s De. Trinitate.” But the term “doctrine” -can also
be taken as “an answer, however fragmentary, to a problem.” In this
sense the doctrine does occur in the New Testament, for “the problem
of the Trinity was in the minds of certain New Testament writers and . . .
they made an attempt to. answer it.” ER R e

But why was there such a problem? To state it-as briefly and as
simply as possible, the New Testament writers, together with their
fellow-believers in the Old . Testament ;disp_ensation,-'u-ncompromisingly
believed that God is one. Yet at the same time they believed also that
Jesus, the Messiah, is the Son of God, and that in a unique sense. Again
and again John speaks of the “only-begotien” Son of the Father In'the
Synoptic Gospéls we read more than oncé that he is the “beloved”
Son, which  is virtually equivalent to-John's only-begotien. Afterwards
the Nicene Creed stated it thus, “God of God, Light of Light,” very
God of . very God.” C - Sl :

In this combination of divine one-ness and messianic Sonship we
find-the origin of the Trinity in the New Testament itself. As to its origin
this -doctrine ‘has nothing to do with philosophical speculation; but it
was bornof the: heart of the Christian faith, narmely, the Christology.
Dr.: 8..R. Franks points to.the fact that there are three fundamental
acts of God in-history. First, there is God’s choice of Israel ‘as his pecu-
liar people. To'them he revealed himself under the sacred name of
Yahweh.: Second; comes the sendingof -Jesus, who :was borit of  the
stock of Israel.: And third, is the gift of the:Holy Spirit to the Church.
which is the Society of ‘ those- confessing Jesus. as Messiah (or Christ).
God chose, God sent, God gave: the acknowledgment of these three




1014 LET THE EARTH HEARHIS VOICE

great moments of divine revelation is the start_ing poi{u. But it was “the
second or central act which was the original disturb{ng factor thqt set
in motion the transformation of Jewish monotheism into the Christian

[rine of the Trinity.” : : o
dOC}Flél: same is true :gf the historical development of the (2.10.011‘].116. The
church of the first three centuries did not engage in the trinitarian con-
troversies, ‘because it was so:fond of speculation (although it must be

-admitted that the Greek-speaking. fathers of the East were not alway‘s
free from speculation), but the cn)ntmversy_ al?out the Trinity was‘“ba.sr
cally a christological controversy. The basic issue was: Is Jesus th:l§t
God, really and fully God {vere Deus)? If so, what does this mean w1%h
regard to the Being of God? At a later stage th; same que'splon \.U\r;iS
asked with regard to the Holy Spirit. Bui at that time the ChrlSLO.nglt:dE
issue had already been settled .and the contrpversy aboqt the divinity
and personality of the Holy Spirit was more in the nature of a comse-
quence, The core of the doctrine of the Trinity was and is the (?hi'fzswlogy.

8. Without any doubt this most basic doctrine of the Chr:st@r} faith
is also the mosi incomprehensible one. 1t is therefore not surprising to
see that all through the centuries it has been opposed, even wnthm_ the
Christian Church, In our own days it is again -attacked by those who
advocate a “new” Christology, namely, the idea that.]esus, the man of
Navareth, is the perfect human covenani-partner, .rals‘ed !Jy GO(_i'hlm-
self. Also from outside the Christian faith this doctrine is continually
opposed, espécially by orthodox Jews and the follo?vers of Mohammed.
They all accuse the- Christian Church- of advocating a form of poly-
theism, namiely, tri-theism. o : )

‘As Christians we should be very patient with thf)se.who Fay sug:h
charges against us. To those who do net share our faith -in Jc_f:;us Christ
and in the Holy Spirit it must be an insurmountable stu'mblmg—t')_locl;{.
As a matter of fact, we ourselves must confess that this doctrine is
entively incomprehensible for us too.- e T o \

But why then do we believe it? Is it a matter of: Crec'io quia absw"dum.
(I believe it because it is absurd?) No! It is: Crgda quin reve‘l-atum' est a
Deo (I believe because it is. revealed by God himself). 1 behqve it,: be-
cause I know that Jesus, my Savior; is God himself redefemmgl me. 1
believe it, because I know that the Holy Spirit' who dwells in me is God
himself dwelling in. me. {-do not believe some abst-rac_t doctrmc_ that
satisfies my desire for speculative thinking, but I beheve-becaqse-l
have met God in this threefold way: as my Creator, as' my Redeemer,
as my Renewer, . - o : S

At the-same time it is imperative for Christians in all their thmkx.ng
and speaking of this doctrine always to realize that every formulat_zan
of this mystery remains inadequate. We should never presume to think
that we can grasp the innermost Being of God in our words and thoughts.
All formulations, including those of the early Creeds, are .only attemps
to express. the unthinkable, It has rightly been sai_d. that the .dolctnne
of the Trinity “should not be treated -as a self~sufflcxen_t description: of
God, but rather as the framework in which all revelation and our ex-
perience of God may be seen as a whole, and be saved from being a
jumble of ideas and evenis.” : o e
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9. Nevertheless, in spite of all its incomprehensibility and in spite
of all the inadequacies of our formulations, this doctrine is ‘the very
foundation of our Christian faith. We mention the following points.

a, In this doctrine it becomes clear that God is the truly living God,
the God who has life in himself, the God who is literally full of life.
Some of the early church {athers used # rather peculiar expression.
They said: God:is fertile. In himself he has the fullness of inter-personal
communication: This also makes clear that God in no way needed the
world. He was not a lonely God, who therefore caused an emanation
from himself, 50 that he would have an “over against.” The doctrine
of the Trinity is really and definitely the end of all pantheism: “According
to pantheism the universe is, as it were, God’s counterpart, in which
God comes to full self-development. In our days similar ideas are very
popular in the form of “process” philosophy and theology. ‘Although
they reject a fuli-grown pantheism and prefer to speak of pan-en-theism
{everything is rooted or grounded in God), they nevertheless maintain
that God himself grows and is enriched by his contact with the world,
The doctrine of the Trinity excludes all such notions. If God is triune
in himself, in the depth of his own Bein , then he does not need this
world in order to come to-a full unfoldinig ' of himself. Emil Brumner
puts it thus, “Only if, in himself, from all eternity, God is the Loving
One, no world is needed for him to be the Loving One.” '

b. At the same time the doetrine of the Trinity is of great importance
for a proper understanding of the doctrine of creation. Brunner confinues
as follows, “On the contrary, the world as creation is the work of his
Love.” There is no necessary correlation between God and the world,
at least ot from God's side. “The relation between God and the world
is one-sided: the world is derived from God, through God; he is its
source. "The world is determined by God; God is not determinéd by the
world. This statement, however, is only true if it be true that, apart from
the world, God is also the One who loves, who loves ‘before all worlds.’
From all eternity he loves his Son and therefore through his Son he
creates the world.” Athanasius already said: Because God is “fertile”
in himself, i.¢., because he is able to communicate himself inwardly, he
is alse able to communicate himself outwardly, ‘Or to put it in more
pictorial language: God is love, overflowing love in himself; God is
life, self-giving life in himself; and the creation is the creafurely result
of this overtlowing love and this self-giving life. But it is this always
“through the Son.” It is not a natural continuation of the inward solf-
communication of God. But through the Son, God goes out from him-
self to create a world, which has both its foundation and its aim in God
himself — “For from him and through him and to him are all things”
(Rom. 11:36; cf, 1 Cor. 8:6, where the “from” and “to” are predicated
of God the Father, and the “through” of Jesus Christ, the incarnate Som).

¢. The doctring of the Trinity is also of essential significance for
the docirine of revelation, Indeed, it is the basis of all revelation. - Be-
cause God is able to reveal himself within himsell as the Father in the
Son through the Holy Spirit, he is also able to reveal himself to the
world he has made, and again it is the self-revelation of thé Father in
the Son through the Holy Spirit. In the revelation “in the Son through

a
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the Spirit” we do not receive some external i_nforn.lation about God, ‘put
we have the guarantee that God himself is speaking to.us and opening
his divine beart to-us. Instead of being absiract information (not to
speak even of human speculation) revelation is really and fully self
communication. . . _ . o

d. But above all, the doctrine of the Trinity is of importance for our
salvation, for this doctrine is the answer to the question whether or not
our salvation i really God’s work. In the final analysis this is the reason
why the Church is so vitally interested in the divinity of Jesus Christ
and of the Holy Spirit. The vital question in the ‘Chrlstology is: Do we
really meet with God-himself in Jesus Christ? This was the concern of
Athanasius, the champion of trinitarian orthodoxy over _aga[nit Ar1‘usg
Read ouly the following short quotations from his writings. “Nothing
created can unite the creatures with God.” “God alone can unite the
creature with God.” "No one could make us the children of God save
he who is the true and essential Son of the Father,” Luther said the
same when he stated that the Reconciler musi be God himself, “Because
by no other means than that of an eternal person could we be rescued
from our terrible fall into sin and eternal death; such a person alone
could have power over sin and death, to expiate our sin and to give us
instead righteousness and eternal life; no angel or creature could 'do
this, but it must be done by God himself.” The same vital question
is at stake in the doctrine of the Holy Spirit. Here too everything depen(.is
on the question whether or not we really: meet with God himsglf. Again
we quote Athanasius: “If the Holy Spirit were a creature, we would
have no fellowship with God in him; in that case we would be alien to
the divine nature, so that we in no sense would have fellowship with
it.” H. Berkhof writes, “If the Spirit is not God himself, but something
less, he cannot reconcile us to God nor recreate us according to the
image of the Son. In that case our redemption can only be expressed
in terms of semi-Pelagianism, or deeper khowledge, or of a mor_al
improvement,” : . . 3

10. Because this doctrine of Father, Son and Holy Spirit, the Tri-
une God, is unknown to all other religions, it is not surprising to see
that none of them knows the secret of real redemption: redemption by
God himself. Tn all other religions salvation is always a work of man
himself, It is “autosoteria.” _ .

" This is true even of Judaism and Islam. Although the Jews share
with us the knowledge. of the (Hd Testament, the book of Got;l.’s salva-
tion in the old dispensation, their rejection of Jesus as the Messiah bars
them from reading the full message of salvation in the Old Testament.
The apostle Paul writes: “To this day, when Fhey_ re_z'id the old covenant
(The Old Testament), that same veil remains unlifted, because_ only
through Christ is it taken away” (II Cor. 3:14). All they know is the
“written code” of the law and in vain they try to attain eternal life by
keeping it. : . ) _

The followers of Mohammed, who also claim to be descendants of
Abraham, who even recognize Moses and Jesus as great prophets, but
at the same time subordinate them to their own, still greater prophet,
do not know real salvation either. Their religion too is a religion of
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“auto-soteria,” Fven though ‘they call Allah “merciful, forgiving and
kind,” these words do not really function in their doctrine of God.
The “theology” of Islam is hard and-cruel. It is basically a religion of
reward and revenge. In the Koran we read, “So he who has done an
atom’s weight of good shall see it. And he who has done an atom’s
weight of evil shall see it.” In agreement with these words the author
-of the “Letters on Islam” writes in the introduction, “He wha is faithful
and performs the good, motivated by the love of good is not afraid of
death, and he is happy in this world and the next.” Such a man does
not need salvation by God. He saves himself, o '

Thé same is true of a/l orher religions, whether one takes the so-
called primitive religions or the so-called higher religions, such as
Hinduism, Buddhism, Confucianism, ete. None of them knows of real
salvation by God himself. In all these religions, in as far as the idea of
God plays a part in them (Confucianism, for instance, is basically a
system of moral bebavior), the Godhead is always seen, either as the
supernatural being whom man has to placate and please by his good
works, or as the deepest ground of being, into which (on purpose we
use’ the pronoun “which,” for one can hardly speak of this ground of
being in personal terms!) all that exists one day will return. '

Only the Christian faith has a message of real salvation, because it
knows that in Jesus Christ God himself came to redeem us and that
in the Holy Spirit God himself dwells in us with his grace in Jesus Christ,
Redemption is rea/ redemption because it is fully dnd wholly God's
work, C

[1. The foregoing does not mean, however, that therefore man acts
only like a puppet, moved by the strings in the divine hand. On  the
conirary, no religion accords such a high place to man as Christianjty
does. First {as we have séen before) it teaches-that man was creafed
“in the image of God,” created for a very special relationship with God,
This relationship is so essential to man’s being, that it-is not even
destroyed by his fall into sin. Man himself has perverted this relation-
ship. Instead of living before the face of God he lives with his- back
toward God. But even a perverted relationship still means a relation-
ship. Man cannot escape from God, but even in his worst rebellion
remains a “homo religiosus,” His rebellion, yes, even his denjal and
rejection of God, is of a religious nature. '

- “And when God in his unfathomable [ove calls man to a renewed
relationship by the preaching of the Gospel, ‘the Holy Spirit by this
very same Gospel enables fnan to respond to the cail. Man is not- a
robot, mechanically pushed around by the divine engineer, but man is
called to respond as man: to respond in faith, in love, in obedience,
in worship and adoration. ' '

If some of the other religions or Philosophies seem to give a more
exalted place fo man, then this is only seeming. For instance, some
religions make man semi-divine, All pantheistic religions tell man that
he is an aspect of the all-embracing totality, which is God. At the
same time these very same religions leave man to his own fate. They
offer him no solution: for the problem’ of suffering, not do they offer
him redemption from sin and guilt. In fact, they declare that evil is
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only a hallucination, which should be recognized as such in order to
livered . from it. B : . o
be gz:;: philosophies make man autonomous. T.heilr me;s-as-ce liht};ﬁ:
i g is ate, And thus they leave him with hj
man is the master of his own fate. : "
i i S le. over. this- world keep him
ly despair, for the evil powers that ru 4 d keep. I
ilg.nigndagg and all his so-called autonomy does not offer him any
ape from this bondage. : o S
esca\%eithrout the redeeming love of God, man is the. most piﬁdblﬁ_ ;)11’,
all creatures. Without this redeeming love, man kl’.lowls. ne‘lt el); duto
self nor God. Only when the Gospel of Jesus I(lihrist 12 lpl‘.ez;cofi -
i . im, i i d from. this terrible ig .
him and accepted by him, is he delivere _ ce-
; ist” . 4:6) he not only begins to see
“In the face of Jesus Christ™ (II Cor. 4 only 4 Jee the
i is si so sees the astonishing light of Go
awful guilt of his sin, but he also sces  light of Cods
i e, f the Holy Spirit in his hear
redeeming love. Through the presence o > ' o
ins t sin, he also wants to offer
he not only begins to hate and fight against sin,  fo ofter
i i ifi he God who redeemed him
his whole life as a sacrifice of' love to ¢t v deemed him af
¢ ice: the death of his own Son. . The deepes _
E;;?t diLs ptlgcprai&e the God who created and redee'med and renewe;i
him, and he sings with the church of all ages, yes, with the holy angels
i heaven: _ o ‘
¢ hty . _
“Holy, Holy, Holy, Lord God Almig ¥s ‘ o
All 3"Il"hy w}c,»rks shall praise Thy name, in earth and sky and sea;
Holy, Holy. Holy, Merciful and .ri}.\fl{gl:jtyr!” _
" God in Three Persons, blessed Trinity! _
lg}oBult how does one preach this Gospel oj;l the T}{nfne Gdodjfgé?‘;
) . . . “ n :
cach it- to adherents of other faiths in Asia a !
glc(‘:is dO(;l:S Ell;e preach it to unbelicvers in the secularized Western wor!d.
Is the message of the Triune God not an insurmountable stu_mbhbn;%
block to them all? Will they not reject thelnlles_sa‘?ge of redemption be
3 this: doctrine that seems to defy 4_al' logic? ) o
caui:llOfthr:)ugh the history. of the Christian Church attempts have
been made to make this doctrine more ac'ceptab.le by .usnTg analqgt;f_s
and illustrations, derived from the creation itself, (Ijn t{;jarhcr;i_rﬂﬁ‘&r;; 0«;
h , i inst likene e relations
nature of man, Augustine, for instance, o
' iri the trunk, and the branches
Father, Son, and Holy Spirit to the root, ‘ f he
ee, of to & tiver, ¢ i d the draught of water from the
of a tree, or to a river, a fountain, an : jater the
ift, s tanding and will. In recern
fountain, or o man’s memory,‘_unders ) . ent
y(e)zars Dorothy Sayers tried to find an analogg 311 'mzr:[:tr;?xe()fp ;:;:;I;
» ) . . . e X
the creative idea, the creative energy, an ‘ :
Lk:}(:ewise Leonard Hodgson used tl.';e analogy-nt_)f the human seif with
its three activities of thinking, feehng,‘and willing. S
. tAIiteffough we greatly admire the ingenuity of these z:;utllllors ;:ﬁ
their genui istic tives, yet we believe
Iso respect their genuinely evangelistic motive : :
?h?::) i n%t the right way to preach the Gospel of the Triune Gog. tI;Ilo
“trinity” in this created world can ever help us to_uqdersiltgn 13
myste'ry of God’s being. Every analogy fal‘ls short. For in this wor
we either have three separate entities \'Mhlch are not. really one, or
have one entity which is not really triune. . :
e T‘Lv: only wayyto preach this Gospel is to follm_m_ the New Teistaf
ment pattern. The New Testament witness begins with the Gospel o
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Tesus of Nazareth, who is the Christ. Jesus himself proclaims the com-
ing of the Kingdom which is already present in himself, in his words
and deeds (cf, Luke 11:200. When after his death and resurrection and
after the outpouring of the Spirit his disciples go into all the world
to preach the Gospel to all nations (Mark 16:15; Matt. 28:19; Luke
24:47, 48: Acts 1:8), they proclaim the ‘message of the crucified and
risen Savior. In their proclamation, pew dimensions are added to the
original preaching of Jesus, because they see his life through the jrism
of the resurrection and they are enlighiened by the Paracleie who now
has come “to guide them into all the truth (John 16:13, 14). Yes, the
Holy Spirit himself dwells in them as the goarantee, the first installment
(arrabon) of the great inheritance (Eph. 1; 14; of. 1T Cor 1:22),

In this way the richness of the Christian faith wiifolds itself in the
preaching of the early church, The Gospel is not a theolegical doctrine,
which like a philosophical system tries to explain the essence of all
reality and in particular of the divine reality, but it is the everricher
unfolding of God’s self-revelation in the history of salvation, which has
its center in the coming of God’s Son and the subsequent coming of
God's Spirit,

The only way for us to preach the Christian message of the Triune
God is to follow in the footsteps of the New Testament apostles and
preachers. As William Fulton puts it, “The Christian faith in the incar-
nation of the Divine Word...in the man Christ Jesus, with whom the
believer is united through the fellowship of the Holy Spirit, constitutes

“the distinctive basis ‘of the Christian doctrine of the Trinity,” Only

when we take our starting point in this basis, are we abie to preach this
Gospel to non-Christians in our day, whether they be adherents of other
religions or seculagized people in the modern Western world. We have
lo confront them with Jesus Christ and, under the guidance of the Holy
Spirit, lead them first to faith it Jesus Christ as their Redeemer, Once
they have accepted Jesus Christ and have experienced his presence .in
their hearts and lives through the indwelling Spirit, the way is open to
“explain” to them the mystery of God’s Triune Being.

Even then we have to be very careful in our choice of words and
concepts, We should never, under any circumstances, forget that ali
that we say about the Triune Being of God is only a matter of “poiniing
to” the mystery. We should never forget that this doctrine is not an ade-
quate self-sufficient description of God, but only the framework in which
all revelation and our cxperience of God may be seen as a whole. We
should also keep in mind that some of the terms and concepts used by
the ancient church have changed their meaning and actually had better
be avoided in our day. For example, the term “Person,” which in the
days of the church fathers was a rather neutral word (Greek: prosopon;
Latin: persorna), indicatjve of a personal relationship, today means a
self-conscious, autonomous individual. It therefore we use this term
today, we can hardly escape from a kind of tri-theism, Today it might
be better to speak of the one God existing in three different ways, At the
same time, in order to avoid the pitfall of modalism, we must add that
the one God exists in three different personal ways. Father, Son and Holy
Spirit are not three different ways of manifestation only {modalism),
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God not only reveals himsell as Father, Son and Holy Spirit, but God is
n, and Holy Spirit. : C .

Fath}:;’aisr? we are at ihepend of all our thinking and we canhonly agljc?ﬁ
with Augustine, when he wrote, “We say thre.e pers?’ns, not that we wmh
to saiy it, but that we may not be reduf:ed to silence.” Indeed, the_;;hurc”
may not be reduced to silence at this point. It has to preach the. fﬁ

‘Gospel of salvation and therefore it has to speak of God the Father who
s loved the world that he gave his only-begotte_n_ Son, so that every (i)jng
who believes. in him (the work of the Holy Spirit]) jmay not perish,' . ;111
have eternal life (John 3:16). This one text, the glor}llou;_ surgn‘;{:uz gi th:
“hristian Gospel of salvation, is at the same time the foundatio

ggg:&x ducgine of the Triune God, a God wl}o itot. enly crcafted ut‘i,
buit who also saves us.and through his renewing power leads us to

eternal life.
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The group supported Dr. Runia's paper. The following paragraphs
mention some of its implications for those engaged in. evangelization,
which the group discussed. _

1. The historical revelation of our Lord Jesus Chiist in Scripture is
the necessary basic doctrinal requiremént of evangelism in any religious
or cultural environment, ‘ e

218 isnot imperative for a worker to' preach the doctrine of the

Trinity at an early stage of evangelism. This may well wait until people
become Christians and obtain by the Holy Spirit the capacity to receive
the doctrine, This point applies also to the doctrines of the person and
work of the Holy Spirit. \ ' ' o ’

3: Though a presentation of the Gospel may be comparatively
simple in content, as long as it contains an adequate seriptural explana-
tion of the person and work of Christ, God is'well able to reveal himself
in the hearts of hearers whom he Joves and whom he'created. T

4. Presentation of Jesus  Christ by philosophical arguments, or by
reference to God’s creation, or by appeal to rian’s sense of his own
need, or by sharing his presence in his church, allows useful points of
contact for subsequent preaching of Christ in revelation; but" thése
approaches must be regarded as’ pre-evangelism and not as a substitute
for true Gospel preaching. ' o o

5. While the explanation of the docttine of the Trinity may have a
place in apologetic’ or defensive preaching in order to” counter pre-
vailing misconceptions such as pantheist or deism, at some point the
speaker must require response to the historic Christ whont the Bibie
reveals, _

Notwithstanding all the foregoing, the group emphasized that only
the biblical doctrine of the Trinity as given in orthodox historic' con-
fessions of faith implies a full-orbed world view which meets the whole
need of mian, Therefore all Christians should be taught the doctrine of
the ‘Trinity as fully as possible in post-evangelistic' ministry both for
their own souls’ need and to counter the various related heresies current
in evangelical spheres today. ' ' ‘ '




