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have also pleaded for the nationalization of the indigenous ministry
within the next ten vears. 1 did not mean the voluntary withdrawal of
foretgn missionacies, but their change in function, There are still
needs — also in the West! — for mutual ingpiration and for breaking new
grounds. The cry for 'a “moratorium” issued at Bangkok can not be
justified ont a biblical basis. But | mean that evangelism will unfold its
full force only if it is carried by fully responsible local churches which
are growing spiritvally and numerically.

Now let us turn to our second eschatological afﬁrmatmn: the grow-
ing polarization between Christ and Antichrist. Satan uses his remaining
titne before the glorious return of Christ to disturb his growing Kingdom
of Grace both from outside and from within. This means: -

4, We have to guard the biblical Gospel which alone can bring
salvation to the world. The greatest menace to world evangelization
today does not come from ourside but from inside the church. It is
Satan’s dissemination of z spirit of doeirinal confusion amongst the
leborers of the kingdom. I believe that even the efforts of this costly
Congress will be totally frustrated if we do not give an unmistakable
direction . to the forces of world evangelization, & direction which en-
ables them clearly to discern the spirits. Therefore I have referred to
the Declaration of Wheaton 1966, Frankfurt 1970 and now Lausanne
1974, These are documents which do not:simply restate the well-known
evangelical position. They clearly take issue with the actual heresies which
undermine this position, although they make use of evangelical words.

5. True evangelism always implies the risk of persecution both of
the preacher and of ilie converis. If our churches and missions live in
perfect peace with the world, we must be alarmed. Most likely we have
conformed ourselves and our message to the humanistic spirit of our
age which finally will bring forth the Antichrist. Therefore it is most
essential that in our deliberations about world evangelization we fully
bring in the experience of our brethren who already today are rendering
their witness in view of open persecution. Their situation can be ours
tomorrow, This will be the actual test whether our evangehcal convic-
tien is genuine.

6. Satan’s tenacious resistance cruelly reminds us that it is not our
human efforts — not even our evangelistic efforts — which establish
the Kingdom of God. In every moment we are wholly dependent on the
concutrence by our heavenly King and the sending of his Spirit.

Therefore the top priority for fruitful evangelism is the daily renew-
al of our personal relation with Christ. Several of my correspondents
have rightly stressed the central place of prayer in evangelism. I regret
that I have not pointed out this sufficiently in my paper. But it is central
to my own view of evangelsm:

“Did we in our own strength confide,

Our striving would be losing,
Were not the right man on our side,
The man of God’s own choosing.” (Martin Luther)

What then is the first and the last decisive contribution to our topic:
“World Evangelization and the Kingdom of God™? It is the fervent
prayer: “Thy Kingdom come!”
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1. The world in which we live

“Imagine that all the population of the world were condensed to the
size of one village of 100 people. In this village 67 of that 100 people
would be poor; the other 33 would be in varying degrees well off. Of
the total population, only 7 would be North Americans. The other 93
people would watch the 7 North Americans spend cne-half of all the
money, eat one-seventh of all the food, and use one-half of all the bath-
tubs. These 7 people would have ten times more doctors than the other
93, Meanwhile the 7 would continue to get more and more and the 93
less and less,’™

This dramatic account of the disparity of wealih in the world be-
comes more significant for Christians today because it can be said that
Christianity at the moment is concenirated in that part of the world
where the privileged 33 per cent live. Moreover, the average income in
the opulent Christian West is about 82,400, while the average income
for the non-Christian underdeveloped world is $180. This gap is widen-
ing, and it ¥ expected that in the next ten years another $1,100 will be
added to the différence.? What are the consequences for Christians in
the developed countries — North America, for example — who have an
evangelistic concern?

“As part of the wealthy seven we are trying to reach as many of the
other 93 for Christ as we can. We tell them about Jesus and they watch
us throw away more food than- they ever hope to eat. We are busy
building beautiful church buildings, and they scrounge to find shelter
for their families. We have money in the bank and they do not have
enough to buy food for their children. All the while we tell them that
our Master was the Servant of men, the Savior who gave his all for us
and bids us give ail for him . . . We are the rich minority in the world.
We may be able to forget about thai or consider it unimportant.” The
guesiion is, can the 93 forget?®

Our situation is quite different from that of Mew Testament days.
Then the developed world and the powerful metropolis were pagan
lands, and the message of salvation spread from a poor obscurs province
subjugated under colonial rule. In those days; the mother church in the
undeveloped province went through a famine and was helped by offer
ings gathered in the young churches of the rich Greek cities! As we
think of evangelisi in a world dimension, we cannot forget the facts
that surround our task these days, the reality -that overpopulation,
hunger, oppression, war, torture, violence, pollution, and the extreme
jorms of wealth and poverty are 1ot dlsappearmg, but rather gmwmg ak
an astonishing pace.
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9 A new attitude in missions: the “Plot” theories B

As the great missionary leader, Leski Lyall, points out, there has also

been a radical change in the mood of those involved in the task of
evangelism around the world: ' '

“At the historic worldwide missionary conference held in Edinburgh
in 1910, in the heyday of western colonial expansion and before the
figst of two tragic world wars had shattered the imperial drgam, mis-
sionary statesmen looked ont from their Christian citadel in the West
over a pagan wotld, but a world which their optimism expected soon
to become Christian through the influence of Christian colonization in
Asia and Africa. (They ignored Latin America which many of them re-
garded as already ‘Chyistian.) . . . Sixty years later the picture is pro-
foundly different. The imperial dream has been finally shattered. In-
perialism and colonialism instead of proving to be the allies of evange-
lism, came to be regarded after the Second World War as its enemies.
The church in the Third World is today acutely embarrassed by any past
association with either and is trying to live down and out-live the com-
monly held view that Christianity was in some way a part of the ‘imperial-
ist plot’ to dominate the world — ‘the spearhead of cultural im-
perialism.”™

If we put together the growing imbalance of development and
afffuence in the world, with the past relationship between the “Chris-
tian” Western powers and the missionary enterprise to the Third World,
we can understand why the suspicion that the whole task of evangeli-
sation in its three dimensions is only an “imperialist plot,” & Western
way of manipulating people. It would be like selling opiate to keep the
masses of the Third World quiet in the midst of their misery and suffer-
ing, just as in some so-called “Clristian” countries, religion is used as
a way of keeping some social classes humble and subject to the power-
ful dominant classes. Those who advocate this view can well point t0
the way in which Christians, evangelicals i particular, oppose the
violence of revolution but not the violence of war; they condemn the
(otalitarianism of the left but not that of the right; they speak openly
in favor of Israel, but very seldom speak or do anything about the
Palestinian refugees; they condemn all the sins that well-behaved
middle class people condemn but say nothing  about exploitation,
intrigue, and dirty political maneuveting done by greal multi-national
corporations around the world.

Of course, all this insistence on hunger, suffering, violence, pollu-
tion, unbalanced trade and development and the growing gap between
rich and poor nations could be easily dismissed as part of a great plot
against Christianity, as part of a Communist or Humanist plan to sub-
vert the good Christian West. Some think that evangelism and missions
have nothing to do with all this, that it is for liberals to mention these
facts, that we should close our eyes to such ugly facts and give our-
selves entirely to the task of propagating verbal summaries of the Gogpel
adapted for mass consumption, by all the avaitable means.

3 Traditional aititudes among evangelicals: Constantinism and indifference

Two attitudes share this position. The first is that of commitment
to the West.. Because Marxism represents the official ideology in- the
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so-called Communist world, #nd because some ethnic’ feligions try to
be the ideology of emerging nationalisms, the great temptation for some
westein Christians is to make Christianity the official ideology of the
West, The greatest temptation these days for the Christian who wants
to evangelize or-do-missionary work “is to take ‘Christianity as the of-
ficial ‘religion that explains; justifies, dnd backs whatever the Western
fations do. 7 ’ R R R T
_The other attitude is indifférence to- the iséues: the Gospel is a
spifitual: message that has nothing to say about social problems, The
task of evangelism and missions is to snatch up souls from perdition and
hell. 'Though nbt always expressed, the implication -is ‘thdt- the social
beha\'f.lgr of the convert is ot vitally and visibly affected by the message.
1f h’e is' a rich exploiter he is fiever asked-to leave his' possessions. If he
is poor, he is told to be content with his status. If ‘he lives ‘in 2 nation
built upon the principle of the superiority of one race, he is dsked to wait
for heaven ‘where probably thiere will be'no colof barrier. -
Afe there groups with strong racist tendencies? Well, we should riot
bother their prejudice with teaching about equality before God.:Any
reference in the Bible to race can be interpretéd in a wdy that does not

disturb the established law dnd brder.

* This attitude of indifference to the non-spiritual dimensions* of the
réality of man reminds e of how Spaniard missioharies “evangelized”
Latin Americd, They came in the wake 'of the Conqirest; They came with
the sword in ‘one hand and the ¢cross in’the other. Indian chiefs that did
rot submil were buined ‘alive; but'if they accepted the Spanish ' version
of the Gospel and were baptized, they had’a less painful death: killed
on'a .scaffold_,_"strangle'd:'b'y an’iron collar. But; of course! théy were
told first' that because of their baptism ‘they were goirig to heaven,
This is an“extreme fofm of an ¢vdngelization concerned only with the
SGL‘llS of the peopie. e N T TP A o : H
4. "Recent evdngelical thinking-about the’ social dimensions of  life in
relation to evithgelismy- " T T R L
One interesting’ development- of the Cotigresses on Evangelism that
were held around the world after Berlin® 1966, has been ‘the Tédisédvery‘
of the social dimensions of the Gospel. In Berlin itself “some areas of
resporisibility were explored in thie sections on “Hindrances to Evange-
lism in the Church” and" “Obstacles o' Evangelism in ‘the’ World."™
. Forinstance, ‘in the ‘first sectibn Wiilter Kunrieth’s Basic” paper

Correct doctrine-and proper” proclamation do ot guarantee the
penetrafing power of the Gospel, sincé various’ personal and: very real
circumstances can hover over the ‘Gospel like'a' dismal smoke scréen
and thus make its clarity difficult to understand.” 7 Gl
In one of ‘the papers for the same: section, “Samuel H. Moffett
touched & very ‘delicate”but ¢rucial aréa of seli-containment in the
church: racism and social diserimination; He -argued that thie faet that
the church would accept tacial ‘Segregation aiid political conservatism
ffom ‘the social structure’in which it lives was a Hindfance’ to: evangelism

in certain nations and inthe world.# " -
Nationalism was a vital issue in' the sectior ofi Obstacles to évangelism
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in the world. In his basic paper Harold Kuhn had said: : .

~ “¢ takes no, political radicalism to suggest that God's providence
may be working in those movements whereby peoples historically
disadvantaged by cultural, economic, or religious factors try to share the
freedoms and comforts achieved by the more prosperous societies . . .
Christians can appland movements that erase the feelings of fatalism
from the under-privileged and that recognize such infusion or restoration
of a sense of self-worth as ‘the Lord’s doing."™ ‘

Heiti Germann Edey and Michael Cassidy provided two shorter
papers on the subject of nationalism, and the very fact that the second
became controversial shows that he had been too explicit in his condem-
nation of evils that affected the church in some areas of the world.'?
In any case, as (his writer's paper on totalitarianism’! tried to show,
neither commitment io the West nor indifference is an attitude that
necessarily follows an evangelical stand, .

Adfter Berlin, the national and regional Congresses rediscovered an
articulated evangelical social concern with. a surprising coincidence in
contents and fone. Here we have some examples: .

This is a voice from Asia: : _

““There is no such thing as a separaie individual Gospel and a separate
social gospel. There is only one Gospel — a redeemed man in 2 re-
formed society . . . Social problems assume greater, importance in Chrig-
tianity than in Buddhism or Hinduism. The theory of Karma and rebirth
gives & fairly reasonable explanation for social inequalities of this life
which on the one hand are consequences of the previous life and on the
other hand can be compensated for in the next life. But to a Christian
there is only one earthly life and so social problems have to be dealt

with.now or never . . . Part. of ihe tragedy of ‘our time is that evangelical

Christians are - avoiding the revolution that they themselves caused
(by their earlier biblical social witness) and so others have stepped in.
The tesult is that many changes that could have been ‘effected peace-
fuily have become violent. While the means may not justify the end, they
do determine it. While man cannot be saved by the good society, he
can be destroyed by the bad one”.i2

Here we have z voice from Burope: : o

“The principle of evangelism has been that the renewal of the in-
dividual also reforms society. It is not possible to reform society without
renewing the individual. First the individual then the community. It is
clearly to be seen in many big communities that this is true. But especially
in many mission fields, it has. been noticed that the separating of spiri-
tual and physical needs, or individual and social effects of evangelism
is impossible. Our Lord Jesus Christ is the solution, and the creation and
the redemption are united in an inseparable unity . . . .

~ “If we make Christ a political Messiah. we have misunderstood his
Gospel. But the Gospel is also misunderstond if we shut our eyes to-
tally to the social implications of our faith. Perhaps our attitudes and
norms have been bearing more the ideals of the Christian faith . . .
We must realize that we do not preach only by speaking, but also by
being silent. According to the faith and the light that has been given to

me, 1 believe that Christian attitudes are needed in relation to big social
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issues. There is no call for cautious reactionaries in these matters but for
brave people who carry out God's will in various fields™. "3

Here we have a voice from the U.5. A ' :

“As Christians we have to be cencerned both for love and justice.
Love goes beyond justice, and only the saving power of Jesus Christ can
produce real love. But love is not 2 substitute for justice, and since not
a‘ll men are or will be converted to Christ and since even we Chris-
tians have imperfect love, we have a responsibility to seek justice in
society. A Christian politician who seeks to pass laws that create guide-
lines for justice s doing God’s work just as truly as & Christian pastor
who seeks to win the lost to Christ.” 14 '

Here we have a voice from Latin America:

“Christian service is not optional. It is not something we can do i

we want to. It is the mark of the new life. *You will know them by their
fruit‘s.’ ‘If you love me, you will keep my commandments.” If we are in
Christ we have the spirit of service of Christ. So to discuss whether we
should evangelize or promote social action is worthless. They go to-
gether. They are inseparable. One without the other is evidence of 2
deficient Christian life. So we must not try to justify service for our
neighbor by claiming that it will *help us’ in our evangelism. God is
equally interested in our service and in our evangelistic task. Let us
not have a guilty conscience over our schools, hospitals, health centers,
student centers, and so on. If they are also used for evangelism, splendid!
But let us not use them as a medium of coercion to force the Gospel
on (_)tl’%f:rs. It is not necessary. In themselves they are an expression of
Christian maturity . . . it is fundamental to recognize that society is more
than j_ust the suin of a number of individuals. It is naive to affirm that ali
that is needed is new men in order to have a new society. Certainly
every man should do whatever he is able to do (o get thé transforiming
message of Christ to his fellow citizens. But it is also true that it is
preclsisly these new men who sometimes need to transform the structures
of socicty so that there may be less injustice, less opportunity for man to
do evil to man, for exploitation.™* '
) _f}n interesting coincidence in this effort to rediscover the social
implication of the Gospel is the reference to what evangelicals did in
the past. Several papers in these Congresses mentioned the work of
W:I‘berforce and the abolitionists of slavery as well as other evangelical
socidl reformers in England. It was clearly stated almost in every paper
on the issue that an evangelical stance in relation to the fundamentals
of the faith had as a logical consequence an involvement in social
service and social action, . :

. - A similar lesson comes from the history of missions. When the
history of the missionary enterprise is seen without the ideological lens
of the right or the left it becomes evident that the missionary work of
proclamation of the Gospel has always been accompanied by results
that affected social and political structures. It is recognized today that
many of those who fought for independence in the anti-colonial move-
ments that followed the Second World War, were people that had been
edluc‘ated, and probably motivated in their love for freedom, by the
missionary schools established during the last century and the first part
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of this century in Asia and Africa. In Latin Ameriga, on the other hand,
the presence of evangelical missionaries in couniries like Mexico, Pery,
Argentina, Guatemala, and Ecuador, was welcomed by those who
were fighting for freedom and justice in society. The reason was that
the old sccial structure with its feudalistic organization was b_!fassed ‘by
the Roman Catholic church. So the presence of these-miss:o_narles
who preached a gospel of freedom from the burden of a semi-pagan
religiosity was going to preduce people that would also fight fqr fzecdqm
in society. And it happened that way. Pablo Besson, a S;V:'ISS Baptist
missionary in Argeniina, was a fighter for religions and civil frecdqm,
and his batiles took him to the Argentinjan Parliament. Evangehc?i
missionaries were active in the fight for religious and civil freedom n
Peru. Also in several Latin American countries, evangelicals have be;;u
champions of the rights of the Indian majorities enslaved by centuries
of white domination. : )

It might be well to point out that the intention of these evangehcgl.s
was basically evangelistic and their missionary zeal had a deep spiri-
tual dimension, but the evils of society were such thqt out of their
Christian vocation they could mot but become involved in the fight f9r
social change. What the Finnish evangelical, Benjamin Ferr‘landt_), said
in Amsterdam then is true: “Part of the tragedy of our time is that
evangefical Christians are avoiding the revolution that they themselves
caused (by their earHer biblical social witness) and so others have step-
ped in.” :

5. The biblical model of evangelism :

The Primitive church was not perfect, but evidently it was a com-
munity that called the attention of men because of the quahtau\fe dif-
ferences of its life. The message was not only heard from them, it was
also seen in the way they lived. Consequently, iq the evz'mgelisnc and
missionary process as we see it in the Bible, there is a reahty. to be seen
and experienced by men, as well as a Gospel that is proclaimed. If we
read the Epistles we see that the emphasis is not S0 m}lch or‘l.e:;‘dmrt'::lw
tions to evangelize as on the qualities of the new life in Christ. Christ
has commissioned us to be his messengers by word and de_ed, by. a
way of being and by a way of speaking. Geerge Duncan said in Berhn':

“In evangelism we are so eager to-have people listen that we fail
to recognize that they want also to look. They want fo logk. as they
listen, and what they see with their eyes should confirm v1sua}1y the
truth of what they hear with their ears. Evangelism has been defined as
the offering of a whole Christ for the whole man by the.whcfle church
to the whole world. If this is indeed evangelism then it will require
the three channels of communication . . . there miust be the declaration;
there must be the illustration of the Gospel; and finally the products of
the Gospel must be able to stand the closest examination.™® )

What we abserve in the history of missions as to the way evangelicals
have sparked social change by the proclamation of the Gospel at}cl the
establishing of new churches, corresponds to what we ol?s_erve in the
biblical pattern of evangelism. This has also been rediscovered by
modern evangelical scholarship and reflection about evangehcal prac-
tice. Again, a very eloquent example comes from the Berlin Congress,
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where the first three Bible studies dealt with the Great Commission.
In his exposition about the Great Commission in the Gospel of John,
the Rsv. John Stott struck a basic note by stating:

“'As my Father hath sent me, even so send I you' (John 20:21). 1
venture to say that although these words represent the simplest form of
the Great Commission, it is at the same time its most profound form, its
mosi challenging and therefore its most neglected. In these words Jesus
gave us not ouly a command to evangelize (“T'he Father sent me, ¥ send
you’), but also a pattern of evangelism (‘As the Father sent me, so 1
send you’). The church’s mission in the world is to be like Christ’s,
Jesus Christ was the first missionary, and all our mission is derived from
his.™7

Jesus Christ, our model of missionary, was not only the carrier of
& message, but he himself was the message, by his way of being among
men, by the qualities of his character, by his compassion and his readi-
ness to come close to men in their need. The New Testament is clear in
the demand for the Christian and the church to be also a living expres-
sion of the message, “living letters” as Paul put it in I Cor. 3:1-3,

To emphasize the communication of the message at the expense of
the qualities that must characterize the messengers is not a biblical
pattern, The concern with the maturity of the church and the Christian
goes hand in hand with the concern for the extension and numerical
growth of the church, That is the only way to be faithful to the Word
of God. Jesus Christ and Paul were as concerned as we could ever be
with the evangelization of the world, with the needs of the masses for
the Gospel. However, every page.of the New Testament is permeated
with their concern for the growth in quality of the disciples and the
community, . :

This concern with the guality of the new life in Christ is precisely
relevant to the discussion of the relation between evangelism and social
evils. The sinfulness of man is visible in the way every dimension of
his life has been distorted from the original design of the Creator. Op-
pression and injustice, as they become visible in the structures of com-
munity l#fe and nations, are the results of disobedience to God and
idolatry. When men turn to God and are transformed by the Spirit,
their individual lives as well as the structures in which they live are
affected. This is evident in the book of Acts where the end of idolatry
is'a danger for the business structure of a city {Acts 19), where the
spiritual liberation of a girl also affects the social and financial life of
a group of people and brings political accusations against the apostles
(Acts 16:16-23). The individual and the world in which he lives cannot
be the same after the Gospel has entered in (If Cor. 5:17).

It is this transforming power of the Gospel that distinguishes it
from mere religion. In many religions “salvation” is conceived as a way
out of the realities of social, political, and material life. Tt might be
compared to a drug that helps people to have an imaginary flight out
of reality. But Christ creates a new man within reality, and through the
new man transforms reality. God had a purpose in creation and when
men turn to Christ, a process begins in them by which they grow in the
fulfillment of the original purpose of God.  This fulfillment involves
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every area of life through which man can love God. It has to do with
his whole being: heart, soul, strength and mind (Luke 10:27). '

But not only does the message of the Gospel have a transforming

content; a study of the Bible shows that it also has a context. The people
who hear the Gospel have certain expectations, hopes and needs for
which. Christ provides an answer. The message “makes sense” as it
touches deep-seated needs which are felt in a different way in every
person. Jesus Christ comes to preach the message of the Kingdoni of
God to a nation where there are many expectations about the Kingdom
(Luke 2:25,26,38, 3:15, 4:20-22). In other nations the need takes a differ-
ent shape (Acts 14:8-17, 17:16-23). Jesus Christ and the apostles take
their context seriously and communicate the message in such a way that
it will touch the need of their listeners. One thing that they refuse, of
course, is to change the message in order to get a better hearing or more
quantitative results (John 6:60-6%; Gal. 1:6-10).

6. A warning to evangelicals

Evangelicals, seriously. concerned with the integrity of the Gospel
as well as with the proclamation of it unto the ends of the earth, must
keep in mind the biblical pattern of evangelism and the biblical content
of the Gospel, Several times through the history of the church, Chris-
tians have fallen into the temptation of adapting their message, twisting
and distorting it. Such was the case with liberalism, an effort to make
the Gospel more palatable to the rationalist mind of the nineteenth and
early twentieth centuries. We were presented with the social gospel of
a wrathless Grod who was going to save a sinless man through a cross-
less Christ. The ethical demands of Christ were presented as separate
from the saving power of his Cross and resurrection. He was presented
as a model to be followed, but there was no transforming power that
would help mén to follow in his steps. - :

The temptation for evangelicals today is to reduce the Gospel, to
mutilate it, to eliminate any demands for the fruit of repentance and
any aspect that would make it unpalatable to a nominally Christian
society, even any demands. that would make it unpalatable to an idola-
trous society. The church must, by all means, keep constantly alert to
the needs of the millions who have not heard the Gospel.-But with equal
zeal it must stress the need for the whole Gospel of Jesus Christ as
Savior. and Lord whose demands cannot be cheapened. No eagerness
for quantitative growth of the church should render us silent about the
whole counsel of God. :

- “The danger of evangelicalism is that it will present a saving work of
Christ without the consequent ethical demands, that it will present 2
Savior who delivers from the bondage of spiritual slavery but not a model
of the life that the Christians should live in the world. A spirituality
without discipleship in the daily social, economic, and political aspects
of life is religiosity and not Christianity. The love of God and his plan
for the life of a man who is exploiting others and swindling them is
not only that he should become an active member of a church giving
good offerings to the cause. It is also that he should repenit and show the
signs of a new life in his business (Luke 19:1-10).

Once and for all we should get rid of the false notion that concern
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for the social implications of the Gospel and the social dimensions of
witnessing comes from false doctring or lack of evangelical conviction.
Contranwme:, it is concern for the integrity of the Gospel that motivates
us 1o stress its social dimension. This is what a contender for the faith
said in 1914, in one of the volumes of The Fundamentals: =~ a
) A true gospel of grace is inseparable from a gospel of good works.

Christian doctrines and Christian duties cannot be. divorced. The New
Testament no imore clearly defines the relation of the believer to Christ
thfm to the _ruembers of one’s family, to his neighbors in society and to
his fellow-citizens. in the state. These social teachings of the Gospel
need a new emphasis today by those who accept the whole Gospel, and
should_ not be left to be interpreted and applied by those alone who deny
essential Christianity , . . Some are quite comfortable under what they
regard as orthodox preaching, even though they know their wealth has
come fr_om‘ the watering of stocks and from wrecking railroads, and
from grinding the faces of the poor. The supposed orthodoxy of such
preaching is probably defective in its siatements of the social. ieaching
of Fhe_(‘}ospcls. One might be a social bandit and buccaneer and yet
believe in the virgin birth and the resurrection of Christ.”® .

Another contender for the faith, precisely the architect of the Berlin
Congrgss, warns evangelicals not to fall in the trap into whick funda-
mentalism fell, thus becoming a “perversion of the biblical spirit.” What
we_ls“the ntistake of fundamentalism. that we should avoid? ' :

“The Gqspel_wa_s often narrowed to personal and pietistic religious
experience, in which the spiritual role of the intellect is disparaged, and
the social and cultural imperative of Christianity evaded.”® ,
7. Elements for. outlining a.strategy of obedience to the Lord and concern
for freedom, justice, and fulfillment. - | . . .. .. .

Oppression, injustice and frustration of God's design for man’s ife
are. characteristic of the world in which we live, We found them in vary-
ing dggrecs in every human society. Underdeveloped societies have
sometimes vast segments of their population living in sub-human con-
ditions while some privileged elites. enjoy power and the best products
of human development. Well-developed societies sometimes have minor-
ities which do not share in the benefits of human progress made avail-
able to the average citizen by material and institutional development
afte:r the industrial revolution. Revolutions against exploitation in some
nations have become institutionalized forms of exploitation of the revolu-
tion. Though the influence of biblical principles and a Christian way of
life can be traced in both material and social development in some
regions of the world, no society has ever achieved the balance of author-
ity and freedom, justice, and peace, fulfillment and joy that even the
most modest social theorists have imagined. The words of the"prophets
of Isragl condemning misery and injustice that go hand-in-hand with
afflueno:e_ and waste (Amos, Isaiah), could be applied with very little.
adaPtatlon to several areas of the world and to .the universal human
fa}n_uly..Oppression, injustice, and the frustration of God’s design are
vigible in relationships inside nations and also between nation and nation.

God’s call to his people to be a different people — salt, light, a
holy nation — was given in a world that was like ours, an imperfect
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world torn apart by sin-and its conséquences. And God’s call'to witness
and to the proclamation of his name demands immediate obedience:
There is no indication that God’s people have to wait until ‘the world
becomes better in order’td obey his call and démands, For those who
have heard the cail of the Lord and live under his Lordship, obedience
is unavoidable, whatever the circuristances. Consequently, when Chris-
tiatis gather to think again in the mission of the people of God toddy, 2
strategy has to be developed that will help us to visualize the task ‘and
give content to our obedience. S
First axiom. The Gospel is the miessage of God's salvation for man ac-
comptished by Jesus Christ in the Cross and the resurrection. Man's sin-
fulness is evident'in the totality of his life “asan individual and asa
member of the human race. Evil is a reality in the intellectual as well
as in the physical and social dimension of man’s life and human stroc-
tures. God's salvation tfansformsman in' the totality of his life and in that
way affects man's life and human structiires. To give only a* spiritual
content to God's action it man or to give ‘only & social and physical
dimerision to God’s salvation are both unbiblical heresies, and as such
evangelicals should reject Them: =~ 77 o o
Secorid axiom. God calls those who become his people to be part of a
community. So the new himanity that Christ is creating Hecomes visible
in communities that have & quality of life that teflects Christ’s example.
The message of salvation is not only heard in verbal” propositiofis ‘but
visible in a group of people that live by it 4nd are ready to die by it.
The chifch, the community of those called by God, i8 a signpost for
the Kingdom and it shows what God ¢can do with miai as ’an individuoal
anid as a ember of the hilman race. Salvation ‘and’ evangelization con-
sidered only in individualistic terms or in verbal terms are also heresies
that fall short of the totality of biblical revelation. "~ e e
Third axiom. The churéh'is not a’ perfect society while it is in the ‘world,
Made up of imperfect men, it shows the marks of Christ's ‘wotk but it
also has ‘shortcomings and defeais.’ But God ‘has provided ‘means. by

which the church can Be ministered to grow continually o' the stature
of Chiist: his'Word, prayer, fellowship, the ministry. Becanse the church
is 1ot perfect, it carries on her fask’of witness and proclamation 'in an
imperfect way, subject tothé limitations arid conditioning of history. Ttie
Gospel is"a treasure that is ¢arried by earthen vessels. The history of
missions ‘shows, however, that God's design is- niot hindered by ‘thesé
imperfections and that his Word has advanced in spite of them. Any
boasting of perfection in’ discipleship’ ot missionary ‘methodology  falls
shoft of the biblical teaching and the historical experience. Part ‘of this
human limitation is ‘the fact that sometimes the message of Christ ad-
vances in'the wake of an imperial advance or parallel 1o it. e
Fourth axiom.’ Because of man's sinfulness ‘and imperfection, even the
best dreams of building a just, free world fail, and have failed historically.
Those who are called by God in Christ share the aspirations that' mankind
evérywhere has for a beiter society, "As transformed people “they are
salt and light, and because of that they sometimes ‘even spark a'charige.
However, heir expéctation is not for a utopia that man will’ achieve in
this age, but rather for the new earth and new heaven that Christ will
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bring in a definitive way when he comes again. Consequently, though
faithfulness to Christ demands from Christian individuals and churches
serv_ic§ and involvement in the good of other feflow human beings,
Christians know that perfection never comes completely before Christ's
return. They alsé know that the future of God's church and God's mis-
sion. does not depend on the rise or fall of this or that givilization, of
this or that race or nation, of this or that social and political system.

B Besides these principles, the strategy of obedience should. also take
into account the different situations in which the Christian community
lives in society. Through the centuries there have been variations in the
Positiou of Christians in society and in the ways open to their action and
influence. These variations correspond to the different mechanisms of
social and political action and to the different qualitative presence of
Christians. At least three possibilities can be considered. '

.Fzrst situation. Societles where Christians are a small minority and

their presence is felt on a small scale. To the extent to which these
Christians are faithful to the integrity of the Gospel, their way of life
usually provides a vivid contrast with that of society around. This is the
situation of the first centuries of our era and of several countries where
missionaries go today.
‘ A vayiation of this situation comes in societies where thbugh there
is a nominal allegiance to Christianity, social structures and institutions
as well as everyday life do not show the signs of Christian influence.
For example, modern Roman Catholic observers recognize in Latin
America that: '

*Though Latin America presents itself to the world as a Catholic
continent, and has some tradition, some forms, institutions, and struc-
tures apparently Catholic . . . it i not Catholic, but it is everyday more
pagan and paganizing.”?® '

Living Christian communities in this situation become distinct
minorities. Though their number and influence are limited in terms of
social or political action, their dynamism as a model of social refation-
ships, reconci]iation, and coexistence under the Lordship of Christ is
very powerful as we can see from reading the book of Acts.

] i:\nother variation of this situation is that in which the Christian
missionary brings with himself the technological developmenis of a differ-
ent society and even in spite of his minority status becomes influential
apd powerful. This type of situation is disappearing as colonjalism in the
nineteenth century way disappears also. Quite differently from the New
Tgstament situation, however, in this case there is the temptation of
using technology as a means of coercion, giving way {0 the type of follow-
er that in China was called “rice Christian.”

Second sitisation. Societies where there is a long tradition of definite
Christian influence in government, legislation, politics and social action.
Tc? the extent to which society has been permeated by some Christian
pru}cipics the vivid contrast between the Christian community and
society arcund has disappeared. It is not always possible to say to what
degree Christians have “christianized society” or to what degree society
has “‘paganized the church.” But it cannot be denied that responsible
Christians have access to publi¢ office, to decision-making positions and
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to a saying and action in the shaping of the social structures. In these
cases there are many ways open to Christian action 2nd the contribu-
tion of Christians to the continuous reform of society is visible.

To the extent to which these societies abandon their Christian roots,
obedience to the Lord and the Word of God becomes a radical position.
When the real spirit of Christ has been left out of a so-called “Chris-
tian” way of life, those who advocate commitment to Christ and obedi-
ence to his Lordship, sound like revolutionaries, and sometimes become
aligned with political radicalism in their criticism of society, though, of
course, they act out of a completely different motivation. This would be
ihe case in the so-called Western world, where secularism is rapidly
replacing Christian influence, while Christians — especially evangelicals -
watch indifferently in the name of commitment to evangelism, not
realizing the degree to which their version of the Gospel is also secular-
ized and paganized by their passive acceptance of their society’s pagan
value sysiem. ' '

Third situation. Societies (perhaps post-Christian) where power has
béen achieved by a definitely anti-Christian force. In these cases, an
ideology or a religion becomes the “official creed” of society and Chris-
tians are reduced to a passive fight for survival, and are treated as
second-class citizens. Persecution and even martyrdom for the faith
are a consiant threat and Christians are forced to observe the maximum
neutrality in political and social affairs.

This is the situation of Christians in some couniries where Islam or
Marxism is the official creed, and it is aggravated in those cases in which
relations of the churches with a condemmned historical past are used as
embarrassing arguments against the faithful We could say that an
example of this situation was seen at the height of persecution froin the
imperial power in the second and third centuries. Christians also lived
in this type of situation under Nazi Germany and some other forms of
totalitarianism. Faithfulness, courage, and the dispositien to suffer for
the Lord are the elements of a strategy for the Christians here. The
avenue of personal evangelism and communal worship is always open ai
that cost, Daily life in those circumstances may be for the people of
God the avenue through which his power operates quietly. when the
noise of public activism s not allowed.

8 Outline of a strategy for these situations _

If we can recall statements that have been made before, it is funda-
mental for evangelicals that the message we preach be really the pure
Gospel and the whole Gospel. No strategy can mean a change of the
Gospel to adapt it and make it palatable. It is also fundamental that
willingly or unwillingly, if we are followers of Christ, we have been
called to be witnesses. We might choose to be silent witnesses but if
our life is really being transformed by God's Spirit, sooner or later we
will be called to give an account of our hope. We might choose to close
our eves to the needs of the world around us and beyond our borders,
but the command to be always ready in case the King sends us, has not
changed. In the face of difficulties and hardships, the command of Christ
cannot be changed: “You will be my witnesses.” _

For Christians living in the first sitvation, service is the main avenue
of ohedience to the social and political demands of the Gospel. Service
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first in t;le context of the Christian community. No measure of exegetical
acrobailqs can take us (o the conclusion that the concern. of the Jerusa-
fem Chrlstians. that “each would have according to his need” (Acts
4:;5) was motivated by wrong eschatological dating or was a serious
mistake in light of modern capitalistic principles. Through the book of
Acts, and also in the epistles, that is a constant coneern. '

Th';s is the basis for the almost natural way.in which enthusiastic
commitment to obeying the Lord in the missionary enterprise has created
so many service agencies alsc. The Wesleyan revival of piety and evan-
gelism, was accqmpanied by the participation of evangelicals in some of
the most imaginative philanthropic enterprises. Evangelism In Depth
has. gone hand in hand with the “good-will caravans” in Latin America.
One of the most missionary-minded churches in Korea is also a church
tha:t has shovfm outstanding concern for the poor and needy. The lin-
guistic and literacy work of the Wycliffe Bible translators has many
service avenues that have open doots to the Gospel. And all these forms
of service should continue hand in hand with concern for the announce-
ment of the Gospel. Service provided in the name of Christ must pbint
to the transforming power of Christ’s work. The social impact of com-
miited people is the demonstration of the truth of the biblical teaching
al‘ooutt.gr*lt_)wi{th:.j The numerical growth of the church in the New Testa-
ment is linked to the growth i ist that me isci
formine follousin gro it Christ that makes the disciples a trans-

Some‘ service agencies have to re-evaluate their aims in light of devel-
opments in the areas where they work. If there was a time when the only
efiucatxon available for poor classes or oppressed races was that pro-
vided by Christians, and if the situation has changed so that those soci-
eties are giving better attention to them, Christians should find new ways
of service to accompany their missionary endeavor. What they should
not accept is & missionary strategy that in its concern for numerical
growth reduced evangelism to the transmission of verbal summaries
of the Gospel from the distance of non-involvement.

The other way open for Christians in sitvation one is that of personal
excellerfcy. The operative principle behind the witness of Joseph in Egypit
Esther in Persia, and Daniel in Babylon is that one individual member 01;.
a small minority under God can achieve a position of power and be
used as a wit_ness in that situation for the sake of God’s glory and for
the sake of his people. Minority churches should not be closed to this
possibility, and should sustain in prayer and fellowship those who are
called this way. The faithfulness of these biblical characters is linked to
their knowledge of God and his Word. With the spirtual diet of isolated
biblical verses from here and there, no one will survive the tensions of
that position. Deep teaching of the Word and prayer become vital for
iustamnig & person with such calling. And no measure of interest in the

masses” can excuse us from definite commitment to teaching the whole
counsel pf God in his church whatever the society in which we Hve

Discipleship and biblical instruction. become also very impm:tant
when the growth of the Christian community gives an increasing, num-
ber of new avenues of social service and political action. Only by ha,ving
a strong church rooted in the truth of God will you have an original
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Christian contribution to society. Weak churches will produce com-
munities that instead of transforming society will adapt themselves easily
to a pagan pattern. '

Many young people in Latin America, who were motivated by the
Gospel to love their neighbor and be concerned for justice and free-
dom in their society, have often become Marxists simply because their
churches did not provide biblical instruction about Christian disciple-
ship, or because they were blind to clear demands from the Bible and
opportunities and challenges provided by new social situations,

- For Christians living in the second situation, the call is a call to
faithfulness to the Gospel and to the Lord. The evangelical community
in the Anglo-Saxon countries has money, influence, and numbers that
could really make it a decisive force for the reform of their society. By
creating a false and anti-biblical dichotomy between evangelism and
social action, by closing their eyes to the example of evangelicals in
England in the nineteenth century, and by spiritualizing the Gospel to
heretical extremes, they have let secularism take the initiative in educa-
tion, politics, the media, and international relations. Christians in the
Third World who contemplate the so-called West, expect from their
brethren a word of identification with demands for justice in international
trade, for a modification of the patterns of affuence and waste that are
made possible because of unjust and exploitative trade systems, for a
criticism of corruption in the arms race and in the almost omnipotent
maneuverings of international intelligence agencies. There are many
channels to express this concern for justice, like active involvement in
lobbying, revision of investments, and working through international
control organizations. Christians in the West can do all that without in
any way decreasing in their missionary and evangelistic fervor. It is
only a matter of taking seriously the Gospel that we proclaim we be-
lieve and that we are so prone to defend against heresy. It is a matter
of recognizing that Satan is alive and at work, not only in some parfs
of the world, but everywhere, and that some Western leaders who are
eager to prociaim allegiance to Christ, are leading their nation by
the route of abuse, injustice, and evil that has only brought destruction
and judgment from God in history. Many, many hearts have been opened
to the Gospel in the Third World by the firm stand of men like Martin
Luther King or Alan Paton. The message of Christ does not need the
help of a spectacular “show” in order to attract the attention of the
people, Where it is proclaimed in a relevant wiy, where it calls men to
tepentance and conversion pointing to the real personal and social
evils, where it demonstrates the power of the resurrection against the
power of Satan, it has in itself all the dramatic realism that it had in
the lips of Christ. This is the message that has to be proclaimed in the
West by every available means. '

Christians in the West, especially evangelicals, have justified their
inaction, confortmism, and silence on the basis that the New Testament
believers were not involved in-the political and social life of their day.
But tax exemption or prayer in the schools are privileges’ that New Testa-
ment Christians did not have, and modern Western Christians’ accept.
These privileges show that Western Christians are invelved socially and
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politically in their society.in a different way than New Testament Chris-
tians, and they should consequenily accépt the responsibilities. of this
new type of involvement when it comes to changing structures for the
better. If as evangelicals we rejected the liberal adaptation of the Gospel
to the rationalism of the nineteenth century, we should also reject the
adaptation of the Gospel to the social conformism or. conservatism of
the middle class citizen in the powerful West. o

For Christians living in the third situation, that is, in a society . that
has become. hostile to the Gospel, the call is also to faithfulness to the.
Lord. The Word is there, it cannot be modified. The cost of obedience
can, be.death, and those who-enjoy the so-called freedom of the West
should not think that disobedience (o Caesar is a. duty only. if Caesar is
not 2 capitalist. o o o o

‘When society becomes utterly tofalitarian, sometimes the Christian
community with its refusal to render unto Caesar what belongs to God
becomes the only piace where freedom is possible, and it is maintained
even at the cost of second-class citizenship, The church has lived in
very different regimes and situations and has survived at the cost of
martyrdom.

The hope of evangelization of the world does not lie in the fact that
some nation will impose some political or economic regime favorable
to the Gospel. It rather rests in the hands of Jesus Christ the Lord who
has used in the past, emperors and tyrants as well as humble slaves and
poor itinerant preachers to take his Word to the uttermost parts of the
earth, in unexpected, surprising, divine ways indecd!
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Samuel Escobar :

In the first place, I want to thark God for the hundreds of brethren
whose encouraging words have come from around the world in relation
to 1ity paper. This fact shows that thé evangelical community is grappling
with these issues and that there is-'a ferment of renewal that, in my
opinion, ‘comes from the Holy Spirit. He is moving his people to ook to
the world around with the compassion of Jesus Christ, and to be cbedi-
ent to the clear teaching of the Bible in relation to human needs and. the
total fiberation that thé Gospel brings for man: ¥ think that the organ-
izers of the Congress were not mistaken when they chose as 2 mofto,
the words of Jesus Christ in the synagogue of Nazareth, definiig his
mission and ours: ) '

“To preach the Gospel to the poor;

.To heal the biokenhearted,

To preach deliverance to- the captives

and recovering of sight to the blind,

To set at liberty them that are bruised.”

‘These are’ words that cannot be spiritualized in a world like ours,
where there are millions of persons who are poor, brokenhearted, cap-
tive, blind and bruised. ' ’ S

It has been pointed”out in different responses that evangelicals are
doing many things in different parts of the world in order to meét with
the whole Gospel the men who are searching for freedom, justice, and
fulfillment. 1 praise-the Lord for that fact, and 1 only wish that instead
of my standing here this morning, we could have some of those who are
deeply involved in service to the needs of men. I am thinking of men
like Justo Gonzalez, Sr., and Arturo Parajon, who have been traveling
and living sacrificially, opening the eyes of Latin .Americaii churches and
mobilizing them to serve the needs of the people in literacy and medical
work. I think of men like Willidm Bentley, 4 pastor workirig among the
black minority in Chicago, one of the toughest cities of the world. I
think of Ted MacDougall working out of his farm in Prince Edward
Island in Canada, dealing with drug addicts and drug pushers, inmates
in jail and kids in trouble by the hundreds, winning them to Christ and
helping them to readjust in society. I think of Michael Patterson, an
Anglican medical doctor in the north of Argentina, serving forgotten
Indian minorities, a specialist in tropical diseases who spends his life
in a remote area where no other doctor wants to go. .

[think of Walter Hearn, an outstanding chemist and university profes-
sor, who has decided to live in a simple way and to identify with students in
their way of dressing, their needs, and their fights in the University of Cal-
ifornia at Berkeley. I think of the brethren in the People’s Coalition group
in Chicago and their brave radical evangelical paper The Post American.
I think of Mark Hatfield, an evangelical voice, sometimes lonely but al:
ways clear in the Senate of the most powerful Western nation. -






