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the deepening of her understanding of God’s Word and an ever-greater
participation in the afflictions of the world, This four-fold typology of
church growth, which we have identified as four-dimensional growth,
(numerical, organic, conceptual and incarnational), has led In-Depth
Evangelism in Latin America to a multiplicity of interrclated programs.
Some of them are geared for pastors and church leaders.

They are instructional and inspirational in scope. Others are
research-oriented. They are analytical, diagnostical and evaluative and
are meant to help the church take a good look at herself and at the world
to which God sends her to evangelize, in order to develop the most effec-
tive means of accomplishing this task. Yet others are dermonstrational.
They are meant to provide concrete oppertunities for organized efforts
of evangelistic mobilization and involve as many activities as there are
needs, opportunities and resources.

All of these types of In-Depth programs are being carried out in
different parts of the Continent at different intervals and through
different channels, They all have the same end: to help the entire Latin
American evangelical church be what God wants her to be, that is, a
dynamie organism and a communify which is at once a living worshiping
fellowship (God’s people in action), a dynamic training center, and an
effective evangelistic team involved in a continuous worldwide and
deep outreach. '

This is why T must disagree with Professor Peters’ reference to In-
Drepth Evangelism as a national crusade. To be sure, there are crusades
in demonstrational in-depth evangelistic programs. But to say that this is
ali there is to In-Depth Evangelism is to reflect a lack of up-to-date in-
formation as to its unique thrust. At least in Latin America, In-Depth
Evangelism is fundamentally aiming at the mobilization of the whole
church with all of her resources for a comprehensive approach to the
evangelization of the whole world. It is not just a campaign to enlist as
many believers as possible to do house-to-house visitation, to “saturate”
their community with the Gospel, to establish house churches, or to
gather great crowds for a series of public meetings. It involves this, of
course, but it goes much farther - as far as stirring up the church to put
all of her time, manpower and financial resources and all of her or-
ganizational and programmatic structures at the service of the Gospel of
the Kingdom of God, to the end that evangelism be liberated from the
tragedy which it has fallen into in many contemporary circles, nameiy,
that of being a commercial, manipulative whitewash, and become, in-
stead, a comprehensive enterprise where the Gospel is shared in depth
and out of the depth of man's needs and life situations, so that the
knowledge of Christ may one day truly cover the earth as the waters
cover the sea.
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In recent years, a serious misunderstanding has crept into the thinking
of many evangelicals. Curiously, it is based on a number of wanderful
facts: the Gospel has now gone to the ends of the earth. Christians have
now fulfilled the Great Commission in at least a geographical sense.
At this moment of history, we can acknowledge with great respect and
pride those evangelists of every nation who have gone before us and whose
sacrificial efforts and hercic accomplishments have made Christianity
by far the world’s largest and most widespread religion, with a Christian
church on every continent and in practically every country. This is no
holiow victory. Now more than at any time since Jesus walked the shores
of Galilee, we know with complete confidence that the Gospel is for all
men, that it makes sense in any language, and that it is not merely a
religion of the Mediterranean or of the West.

This is all true. On the other hand, many Christians as a result have
the impression that the job is now nearly done and that to finish-it we need
only to forge ahead in local evangelism on the part of the now world-
wide church, reaching out wherever it has already been planted. Many
Christian organizations, ranging widely from the World Council of
Churches to many U.S. denominations, even some evangelical groups,
have rushed to the conclusion that we may now abandon traditional mis-
sionary strategy and count on local Christians everywhere to finish the job.

~ This is why evangelism is the one great password to evangelical
unity today. Not everyone can agrec on foreign mission strategies, but
more people than ever agree on evangelism, because that seems to be the
one obvious job that remains to be done. All right! There is nothing wrong
with evangelism. Most conversions must inevitably take place as the
result of some Christian witnessing to a near neighbor, and that is evange-
lism. The awesome problem is the additional truth that most non-Chris-
tians in the world today are not culturally near neighbors of any Chris-
tians, and that it will take a special kind of “cross-cultural” evangelism
to reach them. . :
Cross-cultural evangelism: The crucial need.

Let us approach this subject with some graphic illustrations. I am
thinking, for example, of the hundreds of thousands of Christians in
Pakistan. Almost all of them are people who have never been Muslims
and do not have the kind of relationship with the Muslim community
that encourages witnessing. Yet they live in a country that is 97 per cent
Muslim! The Muslims, on their part, have bad attitudes toward the stratum
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of society represented by the Christians. One group of Christians has
boldly called itsell The Church of Pakistan. Another group of Chris-
tians goes by the pame, The Presby.feman Church of Pekistan. While
these are “national” churches in the sense that they are part of the
nation, they can hardly be called national churches if this phrase
implies that they are culturally related to that vast bloc of people who
constitute the other 97 per cent of the couniry, namely, the Muslims,
Thus, although the Muslims are geographically near neighbors of these
Christians, normal evangelism will not do the job. .

Or take the Church of South India, a large church which has
brought together the significant missionary efforts of many churches
over the last century. But while it is called The Church of South India,
95 per cent of its members come from only five out of the more than
100 social classes (castes) in South India. Ordinary evangelism on the
part of existing Christians will persuade men and women of those
same five social classes. It would be much more difficult - it is in
fact another kind of evangelism — for this church to make great
gains within the 95 other social classes, which make up the vast bulk
of the population.

Or take the great Batak church in Northern Sumaira. Here is one of
the famous churches of Indonesid. Its members have been doing much
evangelism among fellow Bataks, of whom there are still many thousands
whom they can reach without learning a foreign langnage, and among
whom they can work with maximur efficiency of direct contact and un-
derstanding. But at the same time, the vast majority of all the people in
Indonesia speak other languages; and are of other ethnic units. For the
Batak Christians of Northern Samatra to win people to Christ from other
paris of Indonesia will be a distincily different kind of task. It is another
kind of evangelism. ‘

Or take the great church of Nagaland in Northeast India. Years ago,
American missionaries from the plains of Assam reached up into the
Naga hills and won some of the Ao Nagas. Then these Ao Nagas won
practically their whole tribe to Christ. Next thing, Ao Nagas won members
of the nearby Santdam Naga tribe, that spoke & sister language. These
new Santdam Naga Christians then proceeded to win almost the whole
of their tribe. This process went on until the majority of all fourteen
Naga tribes became Christian. Now that most of Nagaland is Christian —
even the officials of the state government are Christian — -there is the
desire to witness elsewhere in India. But for these Nagaland Christians to
win other people in India is as much a foreign mission task as it is for
Englishmen, Koreans, or Brazilians to evangelize in India. This is one
reason why so far the Magas have made no significant attempt to evange-
lize the rest of India. Indian citizenship is one advantage the Naga Chris-
tians have as comparcc to people from other countries, but citizenship
does not make it easier for them to learn any of the hundreds of totally
foreign languages in the rest of India.

In other words, for Nagas to evangelize other peoples in India, they
will need to employ a radically different kind of evangelism. The easiest
kind of evangelism, when they used their ows language to win their own
people, is now mainly in the past. The second kind of evangelism was not
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a great deal more difficult — where they won people of neighboring Naga
tribes, whose languages were sister languages. The third kind of evan-
gelism, needed to win people in far-off parts of India, will be much
more difficult.

~ Let’s give labels to these different Kinds of evangelism. Where an
Ao Naga won another Ao, let us call that E-I evangelism. Where an Ao
went across a tribal language boundary to a sister langnage and won the
Santdam, we'll call it E-2 evangelism. (The E-2 task is not as easy and
requires different techniques.) But then if an Ao Naga goes to another
region of India, to a totally strange language, for example, Telegu,
Korhu or Bhili, his task will be considerably more difficult than E-1 or
even E-2 evangelism. We will call it £-3 evangelism.

Let u$ try out this terminology in another country, Take Taiwan.
There also there are different kinds of people. The majority are Minnans,
who were there before a flood of Mandarin-speaking people came
across from the mainland. Then there is the huge bloc of Hakka-speaking
people who came from the mainland much earlier. Up in the mountains,
however. a few hundred thousand abongmal peoples speak Malayo-
Polynesian dialects entlrely different from Chinese. Now if a Mainlander
Chinese Chnstlan wins others from the mainland, that’s E-1 evangelism.
If he wins a Minnan Taiwanese or a Hakka, that's E-2 evangehsm If he
winsg someone from the hill tribes, that's B-3 evangelism, and remember,
E-3 is a much more complex task, perforined af a greater cultural distance.

Thus far we have only referred to language differences, but for the
purpose of defining evangelistic strategy, any kind of obstacle, any kind
of communication barrier affecting evangelisin is significant. in Japan,
for example, practically everybody speaks Japanese, and there aren't
radically different dialects of Japanese comparable to the different
dialects of Chinese. But there are social differences‘whmh make it very
difficuit for people from one group to win others of a different social
class. In Japan, as in India, social differences often turn out to be more
important in evangelism than language differences. Japanese Christians
thus have not only an E-1 sphcre of contact, but also E-2 spheres that are

‘harder to reach. Missionaries going from Japan to other parts of the world

to work with non-Japanese with totally different languages are doing
an evangelistic task on the E-3 basis.

Lastly, let me give an example from my own cxperience i speak Eng-
lish as a native language. For ten years, [ lived and worked in Central
America, for most of the time in Guatemala, where Spanish is the of-
ficial language, but where a majority of the people speak some dialect
of the Mayan family of aboriginal languages I had two languages to
learn. Spanish has a 60 per cent overlap in vocabulary with English, so
I had no trouble learning that Janguage. Along with the learning of Span-
ish, I became familiar with the extension of European culture into the
New World, and it was not particularly difficult to understand the life-
ways of the kind of people who spoke Spanish. However, because Span-
ish was so easy by comparison, learning ike Mayan language in our area
was, | found, enormously more difficult. In our daily work, switching
from English to Spanish to.a Mayan 1anguage made me quite. aware, of
the three different “cultural distances.” When I spoke of Christ to a
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Peace Corpsman in English, I was do:ng E-1 evangehsm When I spoke to
aGuatemalan in Spanish, it was E-2 évangelism. When T spoke to an Indian
in the Mayan 1anguage, it was the much more difficult E-3 evangelism.

Now. where I live in Southern California, most of my contacts are
in the E-1 sphere, but if T evangelize dmong the million*who speak Span-
ishy, T st use B2 evangehsm Were'1 to ledrn’ the Navajo' ]anguage and
speak. of Christ 16 some of the 30,000° Nava]o Indians who live in’ Los
Augeles I would be doing E-3 evangelism. Reaching Cantonese-speakmg
refugees from Hong Kong with the Good News of ‘Christ would also be,
for me, ani B-3 task. Note, however, that' what for me is E- Fcould be ‘only
E-2 for sumeone élse, 'Amerlcdn born Chmcbc would find Hong Kong
refugees only an E-2 task.

Everyone wha is here in this Congress has his own E-I sphere il which
he speaks his own language and builds on all the intuition which" derives
from his expenence within his own culture. Then perhaps for almost dll
of us thete is an -2 sphere — groups of people whio speak lariguages that
are a little different; or who are involved in cuiture patterns sufficiently
in contrast with oiir own as to make commuiication more difficult. Such
people can be reached with a little extra” trouble ‘and with sincere at-
tempts, but it will take us out of our way to reach them. More important,
they ate people who, once converted will not feel at hame in the church
which we attend. In-fact, they may grow ‘faster spu‘itually if they can find
Christian fellowship among people of their own kind. More significant to
evangelism: it is quite podsible that with their’own fellowship, they are
mote likely to win othiers of their own social grouping. Finally, each of
us here in Lausanne has an’E-3 sphere: most l.m'guag,es'and cultires of
the wotld are totally strangé fo us; they are at the maximum cultural
distance. If we attempt to evangelize at this B3 d;stance, we' have a Iong
uphill climb in orderto be able to malke sense to anyone.

In summary, the master pattern of thé.expansion of the Christian rhove-
ment is first for special E-2 and F-2 efforts to cross cuiltural barriers into Hew
comtmunities and to establish strong, on-going, vigorously evanigelizing de-
Rominations; and then for thut national church to carry the work forward
on the really high-powered E- I level, We are thus  forced to believe that until
every tribe and tongue has a strong. powerfully evangehzmg church in i,
and thus, an E-1 witness within it, E-2 and E-? efforis coming. from otutside
are still essential and highly urgent.

Cross-cultural evangelzsm The Riblical mana‘ate -

At this point, let us ask what the Bible says about all this. Are these
cultural differences something the Bible takes note off Is this something
which ought to occupy our tinte and attention? Is this matter of cultural
distance somethmg which is so 1mp0rta.nt that it fits into a Con&,ress Iike
this? Let us turn to the Bible and see what it hias to say.

Let us go to that vital passage in the first chapter of Acts, so central
to this whole Congress where Jesus refers his disciples 18 the ‘worldwide
scope of God’s concern — *“in’ Jerusalem, in all Judea, and in Samarig,
and into the uttermost part of the earth.” If it were not for this passage
(and ail the other passages ii the Bible which support it) we would not
even'be gathered here today. Without this biblical mandate, there could
not have been a Congress on’ World Evangelization. Tt is precisely this
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task — the task of discipling all the nations — which includes all of us
and unifies all of us in a single, common endeavor. Notice, however, that
Jesus does not merely include the whole world. He distinguishes beiween
different parts of that world and does 50 according to the relative distance
of those people from his hearers. On another occasion he simply said,
“Go ye into all the world,” but in this passage he has divided that task into
significant components.

At first glance you might think that he is merely speakmg geograph-
ically, but with more careful study, it seems clear that he is not talking
merely about geographical distance, but aboui cultural distance. The
clue is the appearance of the word Samaria in this sequence. Fortunately,
we have special insight into what Jesus meant by Samaria, since the New
Testament records in an extended passage the precise nature of the evan-
gelistic probiem Jews faced in trying to reach the Samaritans. I speak of
the well-known story of Jesus and the woman at the well, Samaria was
not far away in the geographical sense. Jesus had to pass there whenever
he went from Galilee to Jerusalem. Yet when Jesus spoke to this Samari-
tan woman, it was 1mmed1ately obvious that he faced a special cultural
obstacle. While she was apparently close enough linguistically for him to
be able to understand her speech, her very lirst reply focused on the sig-
nificant difference between the Jews and the Samaritans — they wor-
shiped in different places. Jesus did tiot deny this profound difference,
but accepted it and transcended it by pointing out the human, cultural
limitations of both the Jewish and the Samaritan modes of worship. He
spoke to her heart and by-passed the cultural differences.

Meanwhile, the disciples.looking on were myst:fled and troubled
Even had they understood that God was interested in Samaritans, they
probably would have had difficulty grappling with the cultural’ differ-
ences. Even if they had tried to do so, they might rot have been sensitive
enough o by-pass certain differences and go directly to the heart of the
matter — which was the heart of the woman.

Paul acted on the same principle when he sought to evangelue the
Greeks, who were at an ever. greater cultural distance. Just imagine how
shocked some of the faithful Jewish Christians were when they heard
rumors that Paul by-passed circumcision, one of the most importart
cultural differences to the Jews, even Christian Jews, and went to the
heart of the matter. He was reported to. them as saying, “Neither circum-
¢ision nor uncircumcision is worth anythmg in comparison to being in
Christ, believing in kim, bemg baptrzed in his name, being filled with his
Spirit, belonging to his body.”

At this point we must pause long enough to distinguish between cul-
tural distance and walls of prejudice. There may have been high walls
of prejudice involved where Jews encountered Samaritans, but it is ob-
vious that the Greeks, who did not even worship the same God, were at
a far greater cultural distance from the Jews than were the Samaritans,
who were close cousins. by comparison. It is curious to note that some-
times those who are closest to us are hardest to reach. For example, a
Tewish Christian trying to evangelize would understand a Samaritan more
easily than he would understand a Greek, but He would be more likely to
be hated or-detested by a Samdrltan than by a Greek. In Belfast today,
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for example, thé problem is not so 'much cultural distance as prejudice.
Suppose a Protestant who had grown up in Belfast were to witness for
Christ to a nominal Belfast Catholic and an East Indian. He would more
easily understand his Catholic compatriot, but would face less pre]udlce
from the Bast Indian. Generally speaking, then, cultural distance is more
readily traversed than high walls of plejudwe are climbed.

But, returning to our cenfral passage, it is clear that Jesus is referrmg
prlmdnly neither to geography nor walls of prejudice when he lists Judea,
Samaria, and the ends of the earth. Had he been ‘:aikmg about pre}uchce,
Samaria would have come Jast. He would have said, “in Judea, in all the
world, and even in Samaria.” It seems likely he is taking into account
cultural distance as the primaiy factor. Thus, as we today endeavor to
fulfill Jesus’ ancient command, we do well to be sensitive to cultural dis-
tance. His distinctions must undeslie our sirategic thinking about the
evangelization of the whole world.

Bvangelism in the Jerusalem and Judea sphere would seem to be what
we have called £-1 evangelism, where the only barrier his listeners had
to cross in their proposed evangelistic efforts was the boundary between
the Christian community and the world immediately outside, involving
the same language and culture. This is “near neighbor” evangelism. Who-
ever we are, wherever we live in the world, we all have some near neigh-
bors to whom we can witness without learning any foreign language or
taking into account any special culturai differences. This is the kind of
evangelisin we usually talk about. This is the kind of evangelisin most
meetings on evangelisin talk about. One of the great differences between
this Congress and all previous congresses on evangelism is jts determined
stress on crossing cultural frontiers where necessary in order to evangelize
the whole earth. The mandate of this Congress does not allow us to focns
merely on Jerusalem and Judea.

The second sphere to which Jesus referred is that of the Samarltan
The Bible account shows that although it was relatively easy for Jesus
and his disciples to make themselves understood to the Samaritans, the
Jew and the Samaritan were divided from each other by a frontier con-
sisting of dialectal distinctions and some other very significant cultural
differences. This was E-2 evangelism, because it involved crossing a sec
ond frontier. First, it involved crossing the frontier we have referred to
in describing E-1 evangelism, the frontier between the church and the
world. Secondly, it involved crossing a frontier constituted by significant
(but not monumental) differences of language and culture, Thus we call
it £-2 evangelism.

E-3 evangelism, as we have used the phrase, involves even greater
cultural distance. This is the kind of evangelism that is necessary in the
third sphere of Jesus’ statement, “to the uttermost part of the earth.”
The peop]e needing to be reached in this third sphere live, work, talk,
and think in languages and cultural patterns utterly different from those
native to the evangelist. The average Jewish Christian, for example, would
have had no head start at all in dealing with people beyond Samaria. If
reaching Samaritans seemed like crossing two frontiers {thus called E-2
evangelism), reaching totally different people must have seemed like
crossing three, and it is reasonable to call such a task E-? evangelism.

THE HIGHEST PRIORITY: CROSS—CULTURAL EVANGELISM 2i9

It is very important to understand the full significance of the dis-
tinetions Jesus is making. Since he was not talking about geographical,
but cultural distance, the general value of what he said has striking stra-
tegic application today. Jesus did not mean that all down through history
Samaria specifically would be an object of special attention. One Chris-
tian’s Judea might be another Christian’s Samaria. Take Paul, for example.
Although he was basically a Jew, he no doubt found it much easier to
traverse the culiural distance to the Greeks than did Peter, because un-
{ike Peter, Paul was much botter scquainted with the Gresk world. Using
the terminoiogy we have emploved, where an B-1 188k is near, B2 %
closs, and E-3 is far (in culfrural, not geographical distance}, we can say
that reaching Greeks meant working at an E-2 distance for Paul; but for
Peter it meant working at an £-3 distance. For Luke, who was himself a
Greek, reaching Greeks was to work only at an E-1 distance. Thus what
was -distant for Peter was near for Luke. And vice versa: reaching Jews
would hiave been E-1 for Peter, but more likely B-3 for Luke. Yt may well
be that God sent Paul rather than Peter to the Gentiles partially because
Paul was closer culturally. By the same token, Paul, working among the
Greeks at an BE-2 distance, was handicapped by comparison with E-1
“nationals” like Luke, Titus, and Epaphroditus; and, as a matter of evan-
gelistic strategy, he wisely turned things over to “national” workers as
soon as he possibly could. Paul himself, being a Jew, often began his
work in a new city in the Jewish synagogue where he himself was on an
E-1 basis and where, with the maximum power of E-1 communication, he
was able to speak forcefully without any non-Jewish accent.

Let us straightforwardly concede right here that, all other things
being equal, the national leader always has a communication advantage
over the foreigner. When the evangelists went from the plains of Assam
up into the Naga hills, it must have been very much harder for them to
win Ao Nagas than it was for Ao Naga Christians to do so, once a start
had been made. When the first German missionaries preached to-the Ba-
taks, they must have had a far greater problem.than when the faith, once
planted, was transmitted from Batak to Batak. E-1 evangelism — where a
person communicates to his own people — is obviously the most potent
kind of evangelism. People nead to hear the Gospel in their own language.
Can we-believe. God intends for them to hear it from people who speak
without a trace of accent? The foreign missionary communicator may be
good, but he is not good enough. If it-is so important for Americans to
have thirty translations of the New Testament {o choose from, and even
a “Living Bible,” which allows the Bible to speak in colloquial English,
then why must many peoples around the world suffer along with a Bible
that was translated for them by a foreigner, and thus alinost inevitably
speaks to them in halting phrases?

This is why the easiest, most obvious surge forward in evange-hsm in
the world today will come if Christian believers in every part of the world
are moved to reach outside their churches and win their cultural near
neighbors to. Christ. They are better able to do that than any foreign
missionary. It is tragic perversion of Jesus’ strategy if we continue to send
ntissionaries to do the job that local Christians can do better. There is
no excuse for a missionary in the pulpit when a national can do the job
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better. There is no excuse for a missionary to be doing evangelism on an
E-3 basis, at an E-3 distance from people, when there are local Christians
who are effectively winning the same people as part of their E-1 sphere.

in view of the profound truth that (other things being equal) E-1
evangelism is more powerful than E-2 or E-3 evangelism, it is easy to se¢
how some people have erronsously concluded that E-3 evangelism is
therefore out-of-date, due to the wonderful fact that there are now Chris-
tians throughout the whole world. It is with this perspective that major
denominations in the U.S. have at some points acted on the premise that
there is no more peed for missionaries of the kind who leave home to go
to a foreign country and struggle with a totally sirange language and cul-
ture. Their premise is that “there are Christians over there already.”
With the drastic falloff in the value of the U.S. dollar and the tragic
shrinking of U.8. church budgets, some U.5. denominations have had to
curtail their missionary activity to an unbelievable extent, and they have
in part tried to console themselves by saying that it is time for the national
church to take over. In our response to this sitvation, we must happily
agree that wherever there are local Christians effectively evangelizing,
there is nothing more potent than E-1 evangelism.

However, the truth about the superior power of E-1 evangelism must
not obscure the obvious fact that E-1 evangelism is literally impossible
where there are no witnesses within a given language or cultural group.
Jesus, as a Jew, would not have had to witness directly to that Samaritan
woman had there been a local Samaritan Christian who had already
reached her, In the case of the Ethiopian eunuch, we can conjecture that
it might have been better for an Ethiopian Christian than for Philip to do
the witnessing, but there had to be an initial contact by a non-Ethiopian
in order for the E-1 process to be set in motion. This kind of initial,
multiplying work is the primary task of the missionary when he rightly
understands his job. He must decrease and the national leader must in-
crease. Hopefully Jesus’ E-2 witness set in motion E-1 witnessing in that
Samaritan town. Hopefully Philip's B-2 witness to the Ethiopian set in
motion E-} witnessing back in Ethiopia. If that Ethiopian was an Ethiopian
Jew, the E-1 community back in Ethiopia might not have been very large,
and might not have effectively reached the non-Jewish Ethiopians. As a
matter of fact, scholars believe that the Ethiopian church today is the
result of a much later missionary thrust that reached, by E-3 evangelism,
clear through to the ethnic Ethiopians. : :

Thus, in the Bible as in our earlier illustrations from modern mission
history, we arrive at the same summary:

The master pattern of the expansion of .the Christian movement
is first for special E-2 and E-3 efforts te cross cultural barriers into
new communities and to establish strong, on-going, vigorously evan-
gelizing denominations, and then for that national church to carry
the work forward on the really high-powered E-I level. We are thus
Jorced to believe that uniil every tribe and tongue has a strong, pow-
erfully evangelizing church in it, and thus an E-1 witness within
it, F2 and E-3 efforts coming from outside are still essential and
highly urgent. From this perspective, how big is the remaining
task?
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Cross-cultural evangelism:-
The: immensity of the task: _ Ce S
Unfortunately, most Christians have only a very foggy idea of just
how many: peoples there are in the world among whom there is no E-1
witness. But fortunately, preparatory studies for this Congress have seri-
ously raised this' question:- Are .there any tribal tongues and linguistic
units which have not yet been penetrated by the Gospel? I so, where?
How many? Who canreach them? Even these preliminary studies indicate
that cross-cultural evangelism must still be the highest priority. Far from
being a task that is now out-of-date, the shattering iruth is that at least
four out of five non-Christians in:the world today are beyond the reach
of any Christian’s E-1 evangelism. Ce e : :
-Why is this fact not more widely known? I'm afraid that all our exulta-
tion about the fact that every country of the world has been penetrated
has allowed many to suppose that every culfure has by now been pene-
trated. This misundérstanding is a malady so widespread that it deserves
a special name. Let us call-it “people blindness” that is, blindness to the

* existence of separate peoples within countries; a blindness, I might add,

which seems more prevalent in the U.S: and among U.5. missionaries
than anywhere else. The Bible rightly translated could have made this
plain to us. The “nations” to which Jesus often referred were mainly
ethnic groups within the single political structure of the Roman govern-
ment. The various nations represented on the day of Pentecost were for
the most part #ot-countries. but peaples. In the Great Commission as it
is found in' Matthew, the phrase “make disciples of all ethne (peoples)”
doss not let us off the hook once we have a church in every country —
God wanis a sirong church within every people! '

“People blindness” is what prevents us. from noticing the sub-groups.
within'a country which are significant to development of effective evan-
gelistic strategy. Society will be seen as a complex maosaic, to use McGav-
ran’s phrase, once we recover from “people blindness.” But until we all
recover from this kind of blindness, we may confuse the legitimate desiré
for church or national unity with the illegitimate goal of uniformity. God
apparently loves diversity: of certain kinds. But in any case this diversity
means evangelists have to work- harder. The fittle ethnic and cuitural
pieces of the complex mosaic which is human society are the very sub-
divisions which isolate four out of five non-Christians in the world today
from an E-1 contact by existing Christians. The immensity of the cross-
cultural task is thus seen in the fact that in Africa and Asia alone, one
calculation has. it. that there are 1,993 million people virtually without-a
witness. The immensity of the task, however, lies not only in its bigness..

-."The problem is more serious than retranslating the Great Commission
in such a way-that the peoples, not the countries, become the targets for
evangelism. The immensity of the task is further underscored by the far
greater complexity of the E-2 and E-3 task. Are we in America, for
example, prepased for the fact that most non-Christians yet to be won to
Christ {even in our country) will not fit readily. into the kinds of churches
we now have? The bulk of American churches in the North are middle-
class, and the blué-collar worker won't go near them: Evangelistic crusades
may atteact thousands to big auditoriums and win people in their homes
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through television, but a large proportion of the newly converted, unless
already familiar with the church, may drift away simply because there is
no church where they will feel at home. Present-day American Christians
can wait forever in their cozy, middle-class pews for the world to come to
Christ and join them. But unless they adopi E-2 methods and both ge
out after these people and kelp ihem found their own churches, evangelism
in America will face, and is already facing, steadily diminishing returns.
You inay say that there are still plenty of people who don’t go to church
who are of the same cultural background as those in cburch. This is true.
Rut there are many, many more people of differing cultural backgrounds
who, even if they were to become fervent Christians, would not feel
comfortable in existing churches. P Bt e

-1f the U.S. — where you can drive 3,000 miles and still speak the same
language — is nevertheless.a veritable cultural mosaic viewed evangelisti-
cally, then surely most other countries face similar problems. Even in the
U.5., local radio stations employ more than forty different languages. In
addition to these language differences, there are many equally significant
social and cultural differences. Language differences.are by no means the:
highest barriers to communication. S ; :

The need, in E-2 evangelism, for whole new worshiping.groups is
underscored by the phenomenon of the Jesus People, who have founded
hundreds of new congregations. The vast Jesus People Movement in the
U:S. does not speak a different language so much as it involves a very
different life-style and thus a different style of worship. Many American
churches have attempted to employ the guitar music and many of the in-
formal characteristics of the Jesus Movement, but there is a limit to which
a single congregation can go with regard to speaking many languages
and employing many life-styles. Who knows what has happened to
many of the “mods” and “rockers” who were won as. a result of Billy
Graham’s London Crusades? On the one hand, the existing churches were
understandably culturally distant from such people; and on the-other hand;
there may not have been adequate E-2 methods employed so as to form
those converts into whole new congregations: 1t:is this aspect-of E-2 evan-
gelism which makes the cross-cultural task immensely harder. Yet it is es-
sential. Let us take one more well-known example. S .

When John Wesley evangelized the miners of England, the results
were conserved in whole new worshiping congregations. There probably
would never have been a Methodist- movement had he not encouraged
these lower-class people to meet in their own Christian gatherings, sing
their own kind of songs, and associate with their own kind of people.
Furthermore, apart from this E-2 technique, such people would not have
been able to win others and-expand the Christian movement in this new
level of society at.such an astonishing rate of speed. The resuiis rocked

and permanently changed England. It rocked the existing churches, too. .

Not very many people favored Wesley'’s contact with the miners. Fewer
still agreed that miners should have separate churches! S

At this point we may do well to make a clear procedural distinction
between B-1 and E-2 evangelism, We have observed that the E-2 sphere
begins where the people you have reached are of sufficiently different
backgrounds from those of people in existing churches that they need to

B!
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form their own worshiping congregations in order best to win others
of their own kind. John, chapter four, tells us that “many Samaritans from
that city believed in him (Jesus) because -of the woman’s testimony.”
Jesus evangelized the woman by working with great sensitivity as an E-2
witness; she turned around and reached others in her town by efficient
B+l communication. Suppose Jesus had told her she had to go and wor-
ship with the Jews. Even if she had obeyed him and gone to worship with
the Jews, she would on that-basis hkave been terribly handicapped in
winning others in her city. Jesus may actually have avoided the issue of
where to worship and with what distant Christians to associate. That
would come up later. Thus the Samaritans who believed the WOman's
testimony then made the additional step of inviting a Jew to be with them
for two days. He still did not try to make them into Jews, He knew he was
working at an E-2 distance, and that the fruits could best be conserved
(and additional people best be won) if they were allowed to build rheir
own fellowship of faith. -

A further distinction might be drawn between the kind of cultural
difierences Jesus was working with in Samaria and the kind of differences
vesulting from the so-called “generation gap.” But it reaily does not matter,
in evangelism, whether the distance is cultural, linguistic, or an age differ-
ence. No matter what the reason for the difference or the permanence of
the difference, or the perceived rightness or the wrongness of the differ-
ence, the procedural dynamics of B-2 evangelism techniques are quite
simifar. The B-2 sphere begins whenever it is'necessary to found a new
congregation. In the Philippines we hear of youth founding churches.
In Singapore we know of ten recently established youth break-away con-
gregations. Hopefilly, eventually, age-focused congregations will draw
closer to existing churches, but as long as there is a generation gap of
serious proportions, such specialized fellowships are able to win many
more alienated youth by being allowed to function considerably on their
own. It is a good place to begin. o

Whatever we may decide about the kind of E-2 evangelism that al-
lows people to meet separately who are different due to temporary age
differences, the chief factors in the immensity of the cross-cultural task
are the nmach more profound and possibly permanent cultural differences.
Here too some will always say that true cross-cultural evangelism is going
too far. At this point we must risk being misunderstood in order to be
absolutely honest: All around the world, special evangelistic efforts con-
tinue to be made which often break across culture barriers. People from
these other cultures are won, sometimes only one at a time, sometimes in
small groups. The problem is not in winning them; it is in the cultural
obstacles to proper follow-up. Existing churches may cooperate up (o a
point with evangelistic campaigns, but they do not contemplate allowing
the evangelistic organizations to stay long enough to gather these people
together in churches of their own. They mistakenly think that being joined
to Christ ought to include joining existing churches. Yet if proper E-2
methods were employed, these few converts, who would merely be con-
sidered somewhat odd additions to existing congregations, could be in-
fusions of new life into whole new pockets of society where the church
does not now exist at alll : o
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A discussion of the best ways to organize for cross-cultural evangelism
is beyond the scope of this paper. It would entail a great deal of space to
chart the successes and failures of different approaches by churches and
by para-church organizations. It may welk be that E-2 and E-3 methods are
best Iaunched by specialized agencies and societies working loyally and
harmoniously with the churches. Here we must focus on the nature of
cross-cultural evangelism and its high priority in the face of the immensity
of the task. Aside from the Chinese mainland sector, the two greatest
spheres in which there is a tragic paucity of effective cross-cultural evan-
gelism are the Muslim and the Hindu. Our concluding words will center
on these two groups, which in aggregate number well over one billion
{1,600,000,000) people. . ‘ ;

As we have earlier mentioned, a converted Muslim will not feel wel-
come in the usual Presbyterian Chuarch in Pakistan. Centuries-old sus-
picions on both sides of the Musiim-Hindu fence make it almost impossible
for Muslims, sven converted Muslims, to be welcomed into the churches
of former Hindu peoples. The present Christians of Pakistan (almost all
tormerly Hindu) have not been at all successful in integrating converted
Muslims into their congregations. Furthermore, it is not likely to occur
to them that Muslims can be converted and form their own separate
congregations. The enormous tragedy is that this kind of impasse post-
pones serious evangelism along E-2 lines wherever in the world there are
any of the 664 million Muslims. Far to the east of Mecca, in certain parts
of Indonesia enough Muslims have become Christians that they have not
been forced one by one to join Christian congregations of another cul-
ture. Far to the west of Mecca, in the middle of Africa on some of the
islands of Lake Chad .we have reports that a few former Muslims, now

" Christians, still pray to Christ five times a day and worship in Christian

churches on Friday, the Muslim day of worship. These two isolated
examples suggest that Muslims can become Christians without necessarily
undergoing serious and arbitrary cultural dislocation. There may be a
wide, new, open door to the Muslims if we will be as cross-culturally- alert
as Paul was, who did not require the Greeks to become Jews in order to
become acceptable to God. ' ' _
Vast new realms of opportunity may. exist in India, teo, where local
prejudice in many cases may forestall effective “near-neighbor” evange-
lism. Indians coming from a greater distance might by E-2 or E-3 methods
be able to escape the local stigmas and establish churches within the 100 or

so social classes as yet untouched. It is folly for evangelists to ignore such’

factors of prejudice, and their existence greatly increases the immensity of
our task. Prejudice of this kind adds to cultural distance such obstacles
that B-2 evangelism where prejudice s deep is often more difficult than
E-3 evangelism. In other words, scholarly, well-educated Christians from
Nagaland or Kerala might possibly be more successful in reaching middle-
class Hindus in South India with the Gospel than Christians from humble
classes who have grown up in that area and speak the same language, but
are stigmatized in local relationships. But who dares to point this out? It
is ironic that national Christians all over the non-Western world are in-
creasingly aware that they do not need to be Westernized to be Chris-
tian, yet they may in some cases be slow to sense that the challenge of
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cross-cultural evangelism requires them to allow other people in their
own areas to have the same liberty of self-determination in establishing
culturally divergent churches of their own.

) :‘ln any case, the opportunities are just as immense as the task. If 600
mfllgon Muslims await a more enlightened evangelism, there are also 500
n.u!l]on Hindus who today face monumental obstacles to becoming Chris-
tians other than the profound spiritual factors inherent in the Gospel.
One keen observer is convinced that 100 miltion middle-class Hindus await
the opportunity to become Christians ~ but there are so churches for
them to join which respect their dietary habits and customs. Js the king-
dom of God meat and drink? To go to the special efforts required by
E-2 and %-3 evangelism is not to let down the standards and make the
Gospel easy — it is to disentangle the irrelevant elements and to make
the Gospel clear. Perhaps everyone is not able to do this special kind of
\yo_rl_(. True, many more E-1 evangelists will eventually be necessary fo
finish the task. But the highest priority in evangelism today is to develop
the cross-cultural knowledge and sensitivities involved in E-2 and E-3
f_svangellsm. Where necessary, evangelists from a distance must be called
into the task, Nothing must blind us to the immensely important fact that
at least fouwr-fifths of the non-Christians in the world today will never
have any straightforward opportunity to become Christians unless the
Christians themselves go more than halfway in the specialized tasks of
cross-cultural evangelism. Here is our highest priority.






